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P When l[srael realized that‘;ﬁé would soon die” he called for his son
Joseph. "If you really want to do me a kindness,”" he said, “place your hand
under my thigh.® Act toward'me with truth and kindness, and do not bury me
in Egypt. ** Let me le with my fathers. Carry me out of Egypt, and bury me in
their grave.”

& " L)
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7 “When | was coming from Padan, lyour mother] Rachel died on me. 1t
was in Canaan, a short distance before we came 1o Ephrath® 1 buried her

there along the road to Ephrath (Bethlehem).”

-3 Poshi
05y PPNy ~ AND I BURIED HER THERE, 202 v’y v e nay o - And L did not even tuke ner
to Bath-lehem, yy mpreaay = to bring her tato the tand,t by naYa wsw pyn - and Thnow
that there are hard fealings in your heart ageinst me, 3% 271 S5 ~ But yau showld know  niyw
Mg - that by the Word of God  my tvisnag ~ §buried her there, 37137 Yy Ry - w0 th'at
she should be of nid to her children  Jpspe; e W - when Nebuz;a.mdan would exile
them, &y yy3umsw v~ and they wousld pass _through by woy of |Rachel's tombl, By nuee
~ Rachel would ga out  rap by ~ ongo her grove, N9t - ansd weep, ] tzr“v‘:nr nwe
and seek mercy for them., iy - asitsays, UWIAIPREIAGTD Y3, - 4 volve i he;}rd inthe
heights, ete.™  {nyvwn w0y wvgm -~ And the Holy One, Blessed is He, answery her, w.,
LRy oY vy -~ “Therels reward for your act, says Hasnes ... tegiash nay agr ~ and

ehildren shall return to their borders.”

5

ML;{.A:«-{:{» o Pt - A ﬂﬁm VAR t{}iven what

we know about the immense significance of the Machpeilah,
there must have been a powerful reason that prevented him.
The Ramban explains’ that Yaakov was ashamed o bring Ra-
chel into the presence of his forefathers because he had mar-
ried Rachel in violation of the Torah's laws,

- N -

"f .

The Torah reports
that Rachel passed away in childbirth, just as Yaakov and his
temily were entering Eretz Yisrael, and Yaakov buried her in
theplace where she passed away, on the road near Beis
Lechera, Why didn't Yaakov bury her in the Me'aras
Ha-Machpeilah, less than a day’s journey away?
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the next world’

L+
ttis notonly the pravers of the Aves which are heard {n the
Machpeilah Cave. The prayers of every jew pass through
Mvie'aras Ha-Machpeilah as well” In other words, it is & gate-
wiay through swhich our pravers can leave this world and enter
the higher, Heavenly worlds, In modermn terms, we might pic-

ture it as 2 kind of communications tower that receives our
whispered words of prayer and beams them upward to worlds
we have never seen and cannot imagine.

(g - 5
© We also know from Chazal that Yerushalayim is a place
w_‘}}_i‘c—hﬁ_:: tabiishes a connection between Heaven and earth, be-
feveen the spiritual world and  the  physical  world.
Yerushalayim has the power to connect Heaven and earth, be-
cause it is a city that exists as both an earthly place and a Heav-
a@nly presence — as Yerushalayim shel Matah and Yerushalayim
sdel Malah” Yerushalayim is a double city, but not a divided
city, foritis “the city joined together in unity.” In every stone
of this luminous city, Heaven and earth coexist; and because
Yerushalavim unites the worlds within itself, it also can con-,
nect the upper and lower wordds, Yerushalavim provides a’
Hink to Heaven for all of earth and a satewav for the prayers of

elad

srael. :

- But if Yerushalayim provides a connection between
Pieaven and earth, why should there be another place, in
Chevron, with the same properties? Doesn't it seem unneces-
sary? '

19

According to the Zofar, the very name Machpeilah reveals
connection between Chevron and Yerushalavim. The word
mrachpeileh means a “double” ora “eopy,” and the Zohar sug-
gests that Me'aras Ha-Machpeilah was called by this name be-
cause it is, in fact, a copy, a duplicate of Yerushalayim, Thas,
every time we speak of Machpeilah we arg emphasizing its
sirnilarity to Yerushalayim.
2y _
¢ erushalayim is a city of revelation. More than any other place
1 the worid, it is the place that reveals Godliness and the con-
wection between God and the Jewish peoole.
"\ Yerushalayim is the place where God chose to build His
Jouse, the Beis Ha-Mikdash, in order to dwell among the
ewish people. The Beis Ha-Mikdash was an expression of God's
ove for us, and our Divine service in the Bels Ha-Mikdash —
Sur work in elevating the materal world to make it hoty — was
1 Hving expression of gur love for G, The Beis Ha-Mixdash
~ars also known as the Ohel Mo'ed — the place appointed for
Sod and His people to meet. As we said, it was the place to
~hich all Israel came to “see and to be seen,” to encounter the
Siving and to receive a revelation of Godliness. '

b

CYerushalavim is a mountain not ondy in the topographical
conse, but also in the spiritual sense, and the breathtaking vis-
tas that can be seen from its high places are spiritual land-
scapes. Those who prepared themseives with puritv and
devotion and found favor with God were able to ascend the
“mountain of Hashem From the heights of Yerushalayim,
they saw visions of Godliness and heard the words of the Liv-
ing God. With such x’power of vision come inspiration, exhila-
ration, and exultation, and hence Yeryshalayim is “a place of
beautiful scenery, the joy of ali the earth.””

* When we lock at Chevron, we realize at once thatitis the very
oppasite of revelation. In Chevron, the Aves are deeply hidden
in a cave within a cave, far removed from sight. In contrast,
Yerushalavim is a- mountain which can be seen from afar.

& Theyre, the Avos served God with animation and vitality, and
Yaakov described it as “the place where my fathers prayed.”™
ineMe'aras Ha-Machpetlah, however, the Aves are in a state of

- FEpOSE, 2 state Yaakov referred to with the words "I will lie
down, with my fathers " h

A3+ Previously we showed tha: Moriah and Machpeilah are, in
essence, one, Mow we see that this essence manifests ikelf in
two diametrically opposite ways: Yerushalavim is revelation,
and Chevron is concealment. Thus, we are led to the puzzling
conclusion  that Chevron s a kind of “underground
Yerushalayim.” The Me'aras Ha-Machpeilah seems to be con-

nected to Yerushalavim like an invisible sister-city, a distant,
subtereanean annex hidden beneath the rocks of Chevron. To
understand the meaning of this, we must understand the way
iri which we ourselves are connected to the Aves — and to
Chevron.

24 _

“\We are the descendant of the Avos. But we are not merely the
en&m;::mduct of a long process of development of which they
were the beginning. If that were the extent of our connection
to the Avos, we would only be their distant relatives, and we
would possess within ourselves no more than a pale glimmer
of what they were. In fact, our connection to the Avos is far
more infimate and essential, The Avos are at the very center of
our identity; they are an integral part of our being,

.8
of branches and thousands of leaves. And yet, in some sense,
the tinv seed already contains within itself the entire tree and

even the later genwrations of trees that will be derved from the




n o "

.
e .
" Simdtarly, there was a tme when the Avos were the onlv

Jewws in the worlid, and hence we can sav thatall the futare gen-
wravons of lsrael were contained within them. The souls which
wipuld later be born into the world in a revealed and physical
“w-vgy.al}:?ad'v‘ had a hidden, spiritual existence within the Avos
themselves, Thus, at that earliest stage of Jewish history, we
lived within the Avos, 50 to speak, and each of our souls, ac-
cording to its nature, formed a particular part of the Aves.”

- Todav, however, the situation is in a sense reversed. Each
of aur souls retains its original identity as a part of the Avos,
and hence the Avos continue to exist within us.™ But more than
this, it is not only a particular aspect of the Aves that is present
today within each individual Jewish soul — it s the very es-
sence of the Aves, their essental being,.

This iden that each Jewish soul contains the essence of the Avos
is also not easy to understand. But it is related to the mystical

concept that every individual is a microcosm —— a small world

that contains, in miniature, everything found in the world at
large.”

Since each individual is a2 microrosm, apd since in the
world atlarge there 15 a place we call Me'aras Ha-Machpeilah,
wh_;cwﬁ contains the Aves, it follows that each individual must
possess within _himself his own private Me'aras  Ha-

mMachpeilah. [tisa place deep within his heart that contains the
essential being of the Aves and their holiness, Although it is so
deeplv hidder thateven the individual himself cannot directlv
sense its presence, it is there nonetheless.

2.5 This meéans that whenever a Jew prays, itis as if he is pray-
ing together with the Aves - and this greatly helps his prayer.
This is because it was the Awps who established the practice of
regular prayer, fixing it firmly and forever in the soul of Israel*
1t was thev, through their unceasing service and absolute de-

- volion._who opened the gates and pathways of prayer for
themselves and for all their descendants. The Aves forged a

connection between themselves and God, and that same con- "

24 Inanswer to th

Me'aras Ha-Machpeilah.

nection is_automatically available to us. Their connection to

Gfgd was so deep that it became an essential part of their being,
and their essential being is within us.
2% As a result, a Jew who wishes to approach God in prayer
need not clear a new path for himself. Since he is a part of the
Aves, ant singe their essence is within him, he can follow in
their footsteps and use the same pathways that they estab-
lished for all the generations. . '
3o
~That is why our most important daily praygr. the Shemoneh
Fsreh. bewing with the blessing called Aves, The Shemoneh Esreh
is the prayer in which, after we have prepared ourselves by re-
citing Peswukei d'Zimrak and the blessings of Shema, we attempl

vo attach ourselves most closely to God. Standing still and si-

%mt, we try to quiet the constant chatter of selt-awareness and

of spirttuality uncluttered with seff-awareness? Do we have
e o g ) ‘ i t =il e
ny pl.‘wc within us that can serve as an initia! POt of conne-
o with the Divine? Ang which aspe ‘

ot of God should we an
tempt to know and relate o first?

0 these questions, the first blessing of Shemoneh
, lls us that when we first approach God we should ad.
dress Him as “Elokes Avrahum, Elokoi Yitzohak, o Elokel Yaakouv,”
We are reminded that deep within us, hidden below the Eevéi
Sei-awareness, there s 2 Me'aras Ha-Machpeilah, where
the essence of the Aves is our esfence and tI;{e &onnectﬁoﬁ be-
[‘.}f_ggg the Avos and God is our conmection, 1t is as if the first
b‘ieﬁsmg of the Shemonel Esrel; is telling us, “Do vou want.m' ‘&é
find God? He is Eloker Avrahiam — He can be located and identi-
g;gg;: by His attachment to the Avor, and the essence of the doos
is_within vou” -

" Thus, the first blessing of the Shemoneh Esreh invites a Tew
to connect himself to the dvos, so that his praver;;; ascend
tog@t?@gg_ﬁiﬁtheir prayers. And where can he find the ‘fl’flas"v’
Within the Me'aras Ha-Machpeilah of his own heart atbtht‘: "%‘i
very core of his being. This is the spiritual meaning of t,he idea
that the pravers of Israel ascend to Heaven by wav of %h'gq“k

Egrely rel}

2

* The spiritual Machpeilah within our hearts is so close to the
center of ouy being that it is not generally accessible to cur
awareness. [tis so deeply hidden that it cannot be directiy per-

ceived. And, of course, being a spiritval entity, it does not take
up any space, and it cannot be assigned to any particular loca-
Hon. '

33

" Thus, in the physical world, the Avos are so deeply hidden
that we cannot locate them. They are present, but notina way
that is expréssed within the usual parameters of space and lo-
cation. They are gresent, and yet they are rgmeved from the
world of place. .

- Similarly, in the spiritual world, in the Machpeilah that ex-
ists ‘within the heart of every Jew, the essence of the Avos is so
deeply hidden that it is practically undetectable. It is hidden,

far beneath the thoughts and feelings that flicker across the
face of our being, shifting ke the winds and changing tike the
weather. 1L is hidden beneath the persistent patterns of person-
ality; it s deeper than the difference between wise and foolish,
deeper even than the good and evil we do-— the essence ofthe
Awos is at the very center of our being.

3¢ .
« But Me'aras Ha-Machpeilah was never destroved: it was
nzver even affected by the churban, the destruction of the Beis

Ha«b{!i%d:zsﬁz, Indeed, if we look deeply at Chevron, we realize
.théjﬁ 52 place which, by its very nature, could never be sub-
ject to churban, Churban;in the spiritual sense, consists of sev-

ta feel as near to God as a silently spoken word is near to the

ogm}\e speaks it.
But how can we accomplish this? Do we harbor any point

‘eraI elements. One is hester panim, the concealment of God's
mvoIver?ent with us. Another is histalkus ha-Shechinah, the re-
movai of the open revelation of the Divine Presence, and the

third is the cessation of the service of God as performed by
marn. ’




i Seetushalayim, God's invelvement with His prople wias

Lt

e and manifest, a situation known as hearas panir I addi-

ttan, the Divine Presence was tevesled, and the [ewish people
A to the active service of God. Since it

wrere energetically devote
ible for these to be suspended - for the revealed can

_____ n, 2nd human activity can be halted — it was also pos-
sible for there to be a churbar int Yerushalayim.

“The Machpeilah, on ihe other hand, was never a place of
open revelation, The Auvos are concealed there int secrecy. Nor
was iy ever a place characierized by the active service of God,
for the Avos came to the Machpeilah only after they had con-
ciuded thetr days of acfive service upon the earthy ftisa place,
~ptherefore, which is not susceptible to the forces of churban.
Anything that churban has the power ko destroy was never to

be found in Chevron. As a result, that which does exist in
Chevron — the deeply hidden holiness of the Avos — 18 com-
pletely invulnerable to churban. '
A5 This is a reflection of an important genara

tible Yo churban, There are deeper levels of holiness, howeaver,

that are alwavs in a state of concealment, and they can never
be afiected by churban, It the language of our mystical tradi-
ton: “In the aspect that & conceajed {beVechinas Tskasstyahi,
there is no churban.”™
A Churban 15 8 phenomenon of this world. it affects ondy the
physteal world, or those aspects of spirituality that are openly
revealed in the physical world, To put it in even simpler terms,
churban affects the spiritual world only insofar as it appears to
s, but net as it a{:tually'is, Spiritual realities as they are in es-
a level deeper than revelation ——are untouched by

SENCE - D7

churban. : .
" Thus there is an aspect of the Divine Presence and the holi-

ness of the Aves which is deeper than revelation, And thal es-
sence of their holiness continues to be present within us, even
in our state of exile, althougth it is present, to e sure, only in a

“concealed way.

“This, then, is the spiritual meaning of Me'aras Ha-Machpeitah.
In a time of churban when the revelation of holiness has
ceased from its place — the Machpeilah, which is enduring, it
visible, and invulnerable, shows us that the essence of the holi-
ness within ug is also enduring, invisible, and invulnerable.

394 Thus, Chevron declares that even when the Divine Pres-
ence is 1O longer openly revealed to us, we are deeply and in-
separably connected to our Father in Heaven. Indeed, the very
name Chevron expresses this. The Hebrew word gheoron

&n‘mrz} is spelled with exactly the same letters as the word
™ohyrban (72mn), but the letters have been vearranged to suggest
the word chibbur (i), which means Teonnechion” or’ attach-
ment.” In other words, the name Chevron tells us that even in
the midst of churban We ate still in a state of chubbur — COB-
nected to ouy Father in Heaver

lidea: only those
" - l - s e
aspects of holiness which are in a state of revelation are suscep- ..

Lor - B .
T AL e Deeinmin; N
z ot Surah. the Torsh refors
eablaly SIS

wy Chewvion Fas Arbe 1 of

for the: s s Arba and Rashi offers bwo explanations

or the name.” First, he informs us that Kirvas Arba -;;-1« naniﬂf"

- . 5 R ’ { WS AT

after four glants who lived there: Achiman, Sheishai Tal ;
‘ alrmai,

and their fat 3 e
ind their tather. Then, as a second explanation, Rashi suggests
S eeesion Ry ARy

vt e - o

:2; i::i;dh Avraham and Sarah, Yitzchak and Rivka, Yaakov
WOLiz:,;;:. ,;m:& ‘expianaﬁon i?:;m iself rather puzzling. Why

e Torah choose 1o refer to the holv site of Chevion
wf;th a nama that commernorates four wicked gianfq wh
%:‘Fm%ly darkenejd Mrhe plare with their cursed preéer,‘meh? nc?
gh X d:aes Rasii otfgr this explanation first, asif to give it plj&;C?:

ence’ {ndeed, why does Rashieven need both expianatﬁm'xs#;

But in the light of what we now know about Chevron \-"

see that both explanations are necessary to convey the tme .
tu-re and significance of Chevron, An 5utward ab#eamnc m"
wickedness, a surface that does not reveal Godliness, and I:'c(i}t )
den_ de_gpi}; within, the original and essential hoﬁne;s of :‘ N
Je:vrv:sb peopl? — that is Chevron, The wickedness, likue the gi
Zr:;: zﬁam;ent, while the holiness, like the holiness of the
; s, endures protected and pristine and in all its powerful
glory — untl the end of fme. '

Hi
Ras}hi’s characterization of Chevron can also be read as a de-
s<_:rxptif.m of an individual Jew, for, as we have said, every indi-
vidual is a microcosm, with his own hidden Machpeilah. On
this level, Rashi’s words describe a Jew who has bec{)me; ern-

s:f{-ared in sin and seems to be entirely overpowered by his own - 3
wickedness —“overrun by wicked giants,” 50 to spe;w.k. When k
we lf}@%: at him, we cannot see even the faintest glimmer of his
original and essential Jewish holiness. But Chevron teaches us
that the picture of utter destruction this few presents to the
w;orlc:i is onlv a_mater of outward appearance. Deep withiﬁ
him, hidden From our eyes, the full holingss of the Avos en-
duyres. If he will only make up his mind to return to God, that
un_t?lemished aspect of the Avos will provide him with & foun.
dation on which to rebulld his house. If he will only return;
that inviolable reservoir will once again £l him with a revea!ec%
and perceptible holiness. '

* Rashi mentions the giants first, not because what they reg -
regent is more true, but because that is the order in which we
see the world. When we look at Chevron, oratanother Jew, we
notice the outward appearance first. Qnly later, after much re-
flection, do we become aware of the deeper reality — the holi-
ness of the Avos that is hidden beneath the surface.

Y.

Cheﬁhengwe pray, we pray with Chevron and bv means of

: cﬂm. :.zt we do not turm to face Chevron — becanse we do
g:e r;e;.ed uiz:i%;?n;n is within us. [tis not something external *
e doinsone l%gft we must f_a.cfe. in order to see. Chevron is
e WQ Ir}ur beirgs it is the essence of who we are.
e EI; : f_‘j:iye o;k fawards Yerushalayim to receive a rev
oonoithe rine Presence, butwe pray from Chevron, from

_ poin ‘wuhm our being where we are permanently
nected with the Avos and with our Creator .




®

*f”f@@g}j‘{gﬂwisi} martiage is 3 metaphor, a iny model of an
rmensely great an holy reality, Adewish marriage is an echo
FEive He_;iv_@"ay mamaq@bwyhuh the Jewish people are ton.
ez;tegij;gg_ggiii In the writings of the Frophets, God is often de-
::ﬁb‘;:d as 2 bridegroom and the Jewish people as Flis bride.
he entire book of Shir He-Shirpm is based on this me taphor.

' One can speak about @ fewish marnage on twe levels: re-
sated and concealed. The revealed level — the level of [sgalia

- deals only with what is visible in the world, and 30 it deals
ly with the aspects of a martiage that are related to the bad v,
Y this level, a marriage is a relationship with social, emo-
ional, and biological dimensions, {t begins with the halachic
ot of kiddushin and lasts for as long as a couple are together in

fig world,

f q‘ There is, however, a deeper, concealed leval ~the level of
shassin — and it takes into consideration the aspects of a mar-
ingre that relate to the soul and are not directly visible. Chazal
o1l us that in every marriage the souls of the bridegroom and
he bride were connected to one another long before the wed-
ding. Years before thelr union wasaevena glimmer of inspira-
qon in a matchmaker's mind, the souls of the chasar and kallah
were already linked in Heaven™

{5 e

this light, itis clear that the halachicactof kiddughin, the Jew-

n matriage geremeny, dogs not “create” a_mardage from
2thing. On_a hidden. spiritual level, the chasan and kallah

ere alwavs connected to one another. The effect of the act of
ddushiis simply Yo strengthen that connection and to make
manifest. It fums an invisible sonnection into a public fact,

;E it i.mposeﬁs.\eujgigﬁcﬁnlezai obligagions and. resiigtions.

{
* The uptty.ofa chasan and katlok is derdved fram the deepest

lgvelof their souls — it is an expression of their essentigliden-

tity. For the souls of israel originate within the Kisei Ha-Kavod,
the Heaventy Throne of Glory, and there, in & realm above the
world of ime, each chasan and katlah are one. That is why, at &
wedding, when the chasar and katlah axe being reunited, we re-
cite the blessing "pehiskin lo mimenu binyan rz_dei ad — He [God}
prepared for him {for man}...an eternal edifice.” How canajew-
ish marriage be described a5 an eternal edifice when a couple

can only hope to be together in this world for a finite numbet

of years!
ity of !

 oredding merely reveals - and thatunit
eynrd. fne,

he chasan and kallah, to the unity of souls which the
v ia eternal, foritorigh-

patgs. g world B
Y+
. According to Jewish law, a marriage becomes legally signifi-
cant in two stages. In the first stage, known as kiddushin, the
kallah is designated as the future wife of the chasan, and for this
reason the word kiddushin is often translated as “betrothal.” In
fact, however, kiddushin is more than an engagement, and in
many respects the couple are already legally married at this

stage. The second stage, which completes the marriage, is
knows 88 nisuin, ‘
SN,

+ The answer is that we are referring to_the hidden

H The laws of Mddushin are discussed by the Talmud in the
tractate with the same name, and at the very beginning of the
tractate Kiddushin, the Mishnah teaches us that monej,:mr AT
object of monetary value can be used to perform the act of

emony, in which the chusen gives a wedding ring to the kalioh
bgme the ring has a monetary value, it is valid for the act of
kiddusiin, The Gemara then explains that this halachah is de.

rived from the Torak's account of how Avraham Avinu hooghe
the Machpeilah as a burmal site and paid for it with money.
B Atfirst glance, this seems very strange. We have man}!‘la\:fs
and customs that are designed to ensure that when a Jewish
wedding takes place it is surrounded only by auspicious siens.
We ry to make every detail of the wedding a “siman fov,” a
symbolof blessing and life, and we usually avoid anything that
might carry a negative association.

49
“Avraham knew that his marriage with Sarah was s model for
the Heavenly marriage between Cod and the Jewish people,
and hence he understood that anything that wonldd strengthen
his own_marriage would strengthen the. Heavenly. narriage.
That ts the reason why Aviaham Avinu prepared a place

where he and Sarah would be together even after their physi
cal lives came to anend, and that is why Yitzchak and Yaakov
also asked to be buried in the Machpeilah together with their
wives. -

In purchasing the Machpeilah, Avraham Avinu was acting
to ensure that his marriage with Sarah would be permanent.
Ever at a time when all the cutward asouerts of theds morsiaga.
had ceased ko gxist even when, on a revealed level, the act of
kiddushin which had united him with Sarah was no longer
binding ~-even then, Avraham insisted that his union with Sa-
rah endure. And by ensuring that his own marrtage would be qj’
permanent, Avraham was also ensuring that the Heavenly
marriage between Flashem and the Jewish people would
never be broken,

Se - |
+ Thus we find that the Machpeilah signifies the perma-
nenece of two marriages: the earthly mardage between a Jewish
husband and wife and the Heavkenly marriage between God
and the Jewish people. Whert Avkaham insisted that his union
with Sarah be eternal, he showed us that a Jewish marriage is
based on something deeper than what we can see in the physi-
cal world, On the revealed level, a Jewish marriage is limited to
this world. From a strictly legdl point of view, the act of
kiddushin has a meaning only inethe land of the living and not
in the world beyond the grave. But within the Machpeilah, the
Avos and their wives are united forever..And so the
Machpeilah teaches us that a Jewish marriage is based on
something more than the act of kiddushin, on something
deeper than the visible world — it is derived from a hidden
unity of souls, .
At the same time, the Machpeilah ensutes the permanence
of the Heavenly marriage. The message of the Machpeilah is
that even in a tme of ¢alus, exile, when Israel has been foreed
to_flee from the bridal canopy, of Yerushalayim, she is still

united with her Beloved, Ha-Kadosh Baruch Hu.




S

With this idea we can appreciate a deeper level of meaning
1 the name Machpailah. The name is detived from the word
srel, which means “double.” What precisely is doubled in the
fachpedah? Our Sages offer two answers™ (1) the
tachpeilah consists of a cave beneath a cave, and (2) it is
fefudah bsugos”— a place with "a doubling of married cou-
s This second answer i usually understood as a reference
o the four couples who are buried there, but now we can see
in even deeper meaning in these words,

wis tevel, the Machpeilah teaches that® Jewish marriage is
ased on'a timeless unity of souls.

3 Thesecond married couple of the Machpeilah is the Heav-
nly marriage between Hashem and Klal Yisrael, On this level,
he Machpeilah proclaims that the marriage of Haghem with
dad Yigraelis an eterhalimarriage which can neverbe undene, 2
mion of lovers whot can never be separated, Thus the
viachpeilah is a place with a "doubling of married couples.” it
is the place of the earthly marriage and the Heavenly marviage,
and it expresses the connection between them.

v In light of what we now know about the Machpeilah, we

see how profoundly appropriate it is that the law of kiddushin -
at unites every Jewish couple is derived from Avraham's |

E._i:zrchase of the Machuoeilah, Avraham bought the Machpetlat
in order ta ensure that he and his wife would be united for-
ever, and his purchase shows us that a jewish marriage 1 2
bistyan adet ad — an everlasting connection based on a unity of
souls. Not only is there nothing inauspicious about remember-
ing the Machpeilah under the chuppah, but, on the contratry,
there could be no greater siman fov!

-
X

I this way, the money of kiddushin provides 3 link to the
Awos. The chasan and kallah are reconnected to their source
within the holy couples of the Machpeilah, and their gwn mar-
riage, at its very inception, is united with the wondrous and
holy martages of the Avos and Imahos.

In addition, the chasan and kallah are reconnected to their
source in the world's first couple, and that is why Adam and

&1

Even when -

s rael has been driven from her blessed, tranguil habiations of
noliness and compelled to wander as an exile In toreiom lands,

(“havah are mentioned in the blessings that are recited undex

the chuppah. "Blessed are You, Hashem,” we say, “Who created
Adam Ha-Rishon in His own image..and made for him {a
wife] from himself {from Adam’s tib], an etemnal edifice (binyan
adei ad].” Since our Sages saw everything with spiritual eyes,

they understood that the chasan and kallah standing under the‘b‘}k

chuppah are connected to their source in Adam angl Chavah.

V' Thus,if a chasan is worthy, he can accomplish with his kesef
kiddushin, with the ring he places on his kallalt's finger, what
Avraham accomplished with his four hundred shekels. He can

make a marriage that is an eternal union and an earthly model

of A_the Heavenly marriage between God and the Jewish peaple

she continues to be united with God in a profound agd won-
s drous unity, just as in the eartiest days of their merriage.

e ‘

“?The link between Machpeilah and marriage is also reflactec by
the location of these topics in the text of the Torah, for the jux-
taposition of topics in the Torah indicates a connection be-

mween them.
SEY o _

v In parashas Chavei Sarah, the Torah firsy tells us how
Avraham bought the Machpeilah and then, immediately affer-
ward, how Avraham sent Eliezer to find o wife fnnitrehak,
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jewish souls draw their life and being from the Divine Pres-
ence, which is often referred to in this context as "Kpesses
Yisrael.” According 1o our mystical tradition,” Krsses Yasragl
has two different aspects, and they are named Leah and Ra-
chel” In other words, there are bwo different sources from
which a [ewish soul can draw its life.

The first source is accessible to every Jew equally, regard-
less of his personal merit, Whether righteous or wicked, gvery
Jew is connected to this source by virtue of his being a part ofﬂéé
the Jewish people. This is the aspect of the Divine Presence

“called Leah, or alma d'iskassin, "the concealed world.”
The second source, however, does depend on individual

merit, andla person’s cannection toitis commensurate with his
deeds and accomplishments. This aspect of the Divine Pres-
ence is known as Rachel, or ainra disgalia, ” the revealed wiarid”

-::w:}_ .
Tikkun Chatzos consists of two parts. The first, called Tikkun

Rachel, 15 a lament for the destruction of the Temple and the bit-
terness of the exile. This part of Tikkun Chatzos is recited only
on weekdays. The second part, called Tiklkun Leah, consists of

songs and praises, and if can be recited even on Shabbos and
Festivals. '

'E%ased on what we know about the two aspects of the Di-
vine Presence, we Can understand the difference between
these two sections of Tikkun Chatzos. The aspect of Knesges
Yisrae! known as Leah is the deepest foot of the jewish soul Tt
is the pure, enduring spark of holiness present in every Jew,
righteous or wicked. Itis 2 hidden point of purity heyond the

reach of sin, This is the aspect of Chevron, the city thatis invulQ#‘
nerable to churban. [tis the aspect of atma d'iskassia, where the
Supernal Union is never interrupted, and the mairriage be-
tween God and His peaple is forever strong, Since Tiklan Leak
refers to this aspect of Knesses Yisrael, itisasong of praise and a
iavhul expression of closeness to God, and hence itis appropri-
ate even on Shabbos.




Cisragl known az Rachel is the connec-

fmu mem if is the hclmew in_the Jewish. soud that is

l".
Teztushalavim, the city where the churkag could have an effect,

arndl galus, Tikknon Rache! is a song of lamentation and tears, and

it cannot be racited on Shabbos.

Latd
of Glory.” Only Yaakov is described this wav, since it was in
his Life that the quality of merkaveh was expressed most fully. fn

o re familiar terms, we mieght sav that Yaakov lived on earth
angd in the Heavenly worlds at the same Hime. More than with
the other Aves, the events of Yaakov's life reflected realitiss in
the _supernal worlds, and the realities in the supernal worlds
reffected Yazkov's life. What looks 1o us like two separate
worlds was for/ Yaakov a single, seamless unity.

v It follows that Yeakov's earthly marriace had to be a faith-
ful reflection of the Heavenly marriage between God and the
fewrish people. e. As we have said, every Jewish marriage has this
potential, and in the marriage of Avraham and Sarah this po-
tenntial was realized to a Ear greater degree than in the mar-
rizges of ordinary individuals. But sifice it was Yaakov who
most fullv expressed the quality of merkavah, his.marrage had
o represent tbe Heavenly marriage in the most complete and
dreurate &u
6— The [mahes, the Mothers of the Jewish people, also had an
existence which corresponded to realities in the Heavenly'
worlds. Racheland Leah existed in the physical world in a way
t%mg_ﬂected the Divine Presence, the Supernal Source of the

en fhy Jrwish soul and God that depends oo indj-
5 Aﬁd*_@_m Atdsovulrerable 1o sin This is the aspect of

e is the level of alna deisvalia, the light of revelation which al-
s for a possibility for darkness. Thus, in a ime of darkness

souls of Istael. But the totality of kia! Yisrael, in all its aspects,
could only be represented by gath Rachel and Leah, Either one

by herself would only reflect half the reality of the lewish peo-
ple ”?f aakov therefore understood that in order for his earthly
nmmage to be an accurate representation of the Heavenly
marriage, he had to marry both Leah and Rachel.

ut even according to the Ramban's approach, we are

ced with a serious difficulty. Yaakov was the most perfect of
| the Avos, How could he possibly have e violated a prohibition
the he Torah? If Yaakov was later ashamed fo brine Rachelinto
¢ presence of his forefathers, how could he have married her
the tirst place? Why wasn't he even.more ashamed in the
esence of Hashem? )

faakov had 1o marry both sisters, since that was the only way
e could accomplish the great fikkunim Reb Chayim mentions.
naddition, as Reb Chayim explains, the laws of the Torah did
wt yet apply, and hence such a marriage was permitted,
trictly speaking, ,
# Nevertheless, Yaakov was confronted by a problem. In
eeping with his elevated spiritual status, Yaakov had ac-
epted upon himself a higher and more restrictive standazd of
ancduct. He voluntardly observed all the laws of the Torah,
veny theugh he was not required to do so. Yaakov, and the
ves before him, were on such an exalted level of holiness that
€y knew the commandments of the Torah even before the
welation of Har Sinal.™ The Avos knew the spiritual meaning
[ exeh mitzvah and how it had to be performed in the physi-
1l world, Wherever possible, they kept the laws of the Torah
recisely.
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It seems that when Yaakov first arrived in Lavan's house, he
belizved it would be possible for him to marry both Racheland
Leah wxrhout even the shehtest hint of sin, Apparenths, he
knew that Rachel was destined to pass-awsbefore. [k:ah —_
when Yaakov met Rachel for the first time, he wept, and Chazal
teli us that ik woas because he foresaw, with ruach ho-kodesh, the
vircumstances of her burdal.™ He knew, therefare, that she was
destined to die young.

* The Torah's prohibition of marrying bwo sisters only ap-
plies when the second marriage takes place during the lifetime
of the first wife. Hence, there was a way, theoretically, for
Yaskov to marry both sisters, without any sin at ali. He could
marry Rachel first, and after she passed away he could bring

her to the Machpeilah, since their marriage would have heeq
completely free from sin, Then he could marry Leah, and since
this second marriage also would be fully in accord with the
laws of the Torah, Leah too could be buried in the Machpetlah,

657 This was Yaakov's plan. Had it been successful, the history
of the world would have been radically different. if Yaakoy
had succeeded in bringing both Leah and Rachel into the
Machpeilah, the Heavenly marriage between Hashem and
Kuessgs Yisrael would have been permanent with respect to
both aspects of Knesses Yisrael. Not only would it have been
permanent in the aspect of Leah, the hidden level; it would
alse have been permanent in the aspect of Rachel, the anen
and_revealed level, Any separation between Hashem_ and %
Knesses Visrae! would have been impossible, even a separation
on the visible level, and hence the entire exile could never have
oceurved. The Creation would have arrived at a state of com-
pleie periection, as it will on the day when Hashem is known
to all the nations, and His kingehip is estabiished throughout
the world. On that day, Tikkun Rachel will be sung in voices of
praise and jubilation, and the eternal connection between God
and His people will be openly revealed, never again to be hid-

den,

ot
éﬁ@Similariy, in his war with Lavan, Yaskov survived and
even flourished. Nevertheless, he was forced to pay a heavy
price. When Lavan succeeded in deceiving Yaakov —when he
tricked him into marrying Leah instead of Rachel — Yaakov's
plans for the future were thrown into disarray,

s The problem was thatwas. spon.as Yaakov married Leah,
there was no longer any way for him to marry Rachel in accor-
dance with the laws of the Torah as they would Jater be re.
vealed at Har Sinai. Yaakov could not postpone his marriage
with Rachel until after Leah's dedth, because he knew that
Leah would outlive Rachel. The only choice left was to marry
Rachel during Leah’s lifetitne, and that is what he did. Accord-
ing to the Torah — the Torah as it actually applied to Yaakov —
it was the correct and necessary thing to do. The great mitzvah
of the tikkunim Yaakov would accomplish was more important
than the minor sin of detracting from the additional holiness
he had accepted. Nevertheless, his marriage to Rachel would
now involve a slight ransgression, and as a result, Yaakmj‘fe
would no longer be able to bring Rachel into the Machpeilah,’
The victory that had been within his grasp, the upportunity to
bring the final redemption, had been suddenly snatched away.
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- md that zap s the verv essence of the exile.

{o ¥ Thatis w hy, at the Pesach Seder, when we retell the story
~of exile and redemption, the Haggadah begins with the verse,
Lt ges cveld avi ve-veired Mitrramymah -~ It was an Aramean
Vo tried o dt“‘;'.f»iii‘ﬂ v my father, and he wentdowrn to Egy'pt""“
The Aramean’ was Lavan who tried to destroy our father
vaakov, with the spiritual result that Yaakoy had to go into ex-
dle in Egypt. And since the Egyptian exile was the spiriteal roct

of all the m,e‘; of Jewish history, the Hasgadal is also telling us
that it wab Lawm who caused the entire gafus.

et

ver with the merit of the simanim, however, Yazkov was un-
able to annul the decree. Despite his years of toil, Yaakov did
not succeed in bringing Rachel to the Machpeilah, and this
meant that these would be a time when his children would
I"i_?.'y'!‘.i’ to endure the n.lgh. of exile

: w’t was God's Wil that the calus should begin in Cheyron
begause Chevrons the place that would give the fewish peo-
ple the power to endure the exie. It js predsely begause
Avraham and Sarah are buried in Chevron that we have had

the strength to survive the exile, even to the present day.

Eat :

e have come to understand that there are hwo Mikdaghin in

> spmtual world, two sources from which we can draw holi-
s5_Yerushalayim and Chevron,

%,When you think carefully about your cwn spizitual life,
u will be able to identify times when you ware blessed with
irtual ihumination and clarity, and vou could feel the bliss-
| closeness of the Divine Presence. When you experience
wch moments of dlummatmn and cioseness in your own life,
means yoy have been pnvzlezed to ascend to your Har

Ha- Moriah, | There, as you stand upen “the mountain of God,”
ou are in the presence of the Aves Ha-Kedoshim, and their hok-
wess is revealed to you.
#» Bat vou mav also experience Hmes when your heart ig
‘fosed to all feelings of holiness and joy, and your mind is
mhtlv chuttered. You sense that the light of Heaven s hidden
‘rom_vou bv thick and gleomy clouds, an d_vour eves gaze
spon a weary and oppressive darkness.

ey

2. Youfeel ne

been locked, barring even the faintest beginning of 4 prover

You vearn oo vour soul's Beloved, and althougi vou search
for Him, veu cannot find Fim. The trouble and the sorrow vou
feel are a sign that, for the prvz\enr moment, your Ses

LY e

(L

uch a time, when vou canm::!t 8o ux:: to Har Ha-Moriah,
Y?E.EUPEL%Q_‘_%E?_?? mctegd ta.ghe Me! arab Ha-Machpellah that
exists withun you 20 a3 Kalev ben Yefuneh did_and prav at
the tombs of your hOEjf forefathers, who are hidden like a trea-
sure in the depths of vour heart, Pray, even if your praveris no
more than a longing for praver. If vou cBnNCH make your
praver an expression of your heart, then let it be an expression’ s
‘0{ your faith. If you cannot prav with v;mhfw, then pr;av with

_egv_ium}z But do not desist.

) ? Forge vourself %u learn Torah, gven if now itlasies bitter to
vou, and you only recall with difficulty how its words once de-
lighted you with the sweetness of milk and honey. Accept
upon yourself the service of God, even if seems 2 heavv bur-
den and you feel only weariness and indifference, Even if vou &
can ondy force vourself to study Torah and todo mitzvos with a
dull-witted determination, you must persevere, nevertheless.

. serve God with whatever powers you have now — withy
whatever vou can find within your soul at the present fime. i, "
for the moment, vou cannet discover within yourself enthusi-

N ts

asm and joy, if the light of understanding is dim, then sarve
Cod even » like the ox, who pulls fonward steadily under the
yoke, patient, resigned, and powerful, Or serve God like the
donkey, loaded with heavy burdens, w hois cold and lethargic,
but alse sure-footed, reliable, and uncemplaining. Serve God
in whataver way vou are able. But do not despair, and do not

desist.

{f There is nd place for despair, for your Mearas
Ha-Machpeilah is a wellspring of holiness that can sustain vou
even when the light of Yerushalayim is dim. Your Machpeilah
can mever be destroved. The holiness of the Avos that exists
within vou can never be lost. True, it is hidden now - locked
within the reservoir of your Machpeilah, But that holiness is
waiting expectantly, and ata moment's notice itis ready to cas-
cade outwards, to fill you with a revealed holiness and the ra-
diant light of Yerushalayim,

*In your time of darkness, take it upon yourself to fulfill the
words of the Prophet Yeshayahu: "I will wait for Hashem,
Who has hidden His Face from the House of Yaakov, and I wiil
}gwpe for Him."® Stengthen yourself continually with the
emunah you inherit from the Avos Ha-Kedoshim. Cultivate
emunah and nurture hope, foritis notthe way of Hashem tore-
ject any of His children forever, and soon He will turn to you
again with great mercy and revealed kindaness.

s Wait for Hashem, with yeaming and patience, as walch-
men wait for the frst light of dawn. Wait as the watchmen
wait, knowing that the dawn must come, that soon the glory of
Hasher will be revealed upon you, and in a mement the C‘“@K
of Yerushalavim will be rebuilt upon its holy place, aad all its'

glory revealed.
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