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ASHEM Sald' to Abram, “Go for yourself from your land, from your relatives, and from
! wmybc:ur father's house to the land that I will show you. 2And lwill make of you a great nation;
ess you, and make ljour name great, and you shall be a blessing, * will bless t_h-_ose whc;

bless you, and him who curses you ! will curse; and all the families of the earth shall bless

o themselves by you.” ) -
ashi quotes the Gemara {Pesachim 117b) that says that this is s

‘\a refer.ence to the first blessing In the Shemoneli Esrel, calléd ‘I'he _speétru.m',_Qf,__-_a_'_ll__'c_f_igga_q?qz_ types of Jews are reflected in
niaN, Pairiarchs. It recalls the greatness of Avraham, Yitzchak, the three characters_of the forefathers. Every Jew can {ap' into
and Yaakov, the forefathers of Klal Yisrael in whose merit the the spiritual pools of the forefathers in order to learn how to
Jewish people survive this millennia-long exile. The Gemara says, relate to God according to his or her individual nature or
“One might think that the berachah shoutd conchude with all three citcumstances. The Patriarchs serve as models from whom we
pames, Therefore, the pasulk says, ‘And you shall be a blessing each can discover our true nature and our way of serving God.
— with you, Avraham, they will conclude the berachah. and not This idea of spiritual heritage forms the core of the first blessing
with them (the other Patriarchs, Yitzchak and Yaakov).”. of the Amidah, in which we praise God that He has given us a

spiritual heritage through which we can always relate to Him.
We start the first prayer of the Amidah, then, by recognizing
that God is “our God” and then mentioning that He was God
<t0 our forefathers. This shows that each of us should strive to

The Art of Jewish Prayer find a_personal relationship_with. Ged when we pray. Only

2. L"j o after finding our own personal connection with God should we
3 _ draw on the historical relationship between the forefathers and
Jews have three Patriarchs—Abraham, Isaac, and Jacob. God that also enables us to connect with Fim.
Abraham’s main _character traitwas._that of lovingkindness. It Co

led Abraham to find God by appreciating and recognizing how ) ‘
God gave of His own lovmgkiﬂfiness in?o the world. Abraham There is a rule that the concluding verse and blessing to a

i ingki i i i ithi the most central theme of the
saw this Jovingkindness manifested in the world as testnony prayer encompass within them the : e
4-to God's existence, and Abraham himself served God through prayer that precedes them {Ma'zin M_d@%i};ﬁ:::;

"his own trait of lovingkindness. When a person has a certain ‘mah). Although the Avot prayer mentions all_ s et
posijive trait, he will tend to see it also as it appeats in other it conciudes by mentioning only one ?f them: “Blessed are oul,
people, and as it is manifested in other places. God, Shield.of Abraham.” Why isit ther_f.l a_reference to all.

i i )
Isaac did not rely solely on his father, Abraham, to teach .thrqg__f_g_l;eﬁqt_}%grg here? o
him about God. Rather, he found God through his own char- God promised Abraham that He would make him irto a

acter traits of discipline and self-control. Through this attribute great nation, bless hilm, make his name great, and tt;ztﬂt;:
<of gevurah (self-discipline), Isaac was able to see the clarity of would¥“be a blessing.”** The promise that Abraham wou

God's spiritual manifestations in the world. a blessing” meant that his name would_be used in a blessing

Abraham was tested bvy_ God with ten tests, all of, which that Jews say. Thus we end the first prayer of the Amidah by
saying only, “Shield of Abraham.” _ .

challenged Abrahariv's view of God as all-loving and all-giving.
(Although God is all-loving, discipline plays a role in how He

demonstrates this love.) Isaac was able to relate to God's aspect - There are several reasons for singling quf Abrahqm. Pir.st',
of ,discipliue_ansi.'Lu_c_lgm_e_.rlt_-:ﬂiga_holdingh_ask_gig,izi_ng. Abraham was the person who created | an indestructible spiri->
.- < tual inheritance of love of God or his_descendants. Of all of

the things we have inherited, love is the attribute to which we

i i . can relate most easily in creabing a relationship with God.
LIZEEQ bis attributes of truth and beauty ({ferel) were he paths Therefore, it becomes the most relevant attribute we have when

B

ugh which he found, served, and related to God. He was

. . e ‘ we pray. . , . .
able fo Lgc?‘nmﬁdftﬂie as:sml;lgsg "ﬁg%t;?dlﬁﬁ&f?;: e?smGOdc:r ~4 A second reason that we mention Abraham’s name is th‘at 11;
vmghli'?g tpeeorple Thus, Jacob drew ogn his grandfa%kter’.:?y lov  is possible for ]eu;;;o remove t:\;r?s(glvss frm?h:hﬁsr}?ﬁ;; Zf
SpursS PR : i » their forefathers. When we say that God was :
fi-_-ifz-‘gkindness and his father's self-control, and integrated the Abraham,” we empbasize that Jews always have the option of

“ two into his own personality. Like his father and grandfather,
“he then applied his trait of truth to his perceptions of how God

“acts in the world.
“““In this prayer, we repeat the word "‘God” with the name of

l';epenting and returning to the merit of their forefathers. T.her_e

ig always a part of the Jewish soul that remains untouched and,

each Patriarch. The text could have said that God is the “God ~ untainted by sin. T&is that pure part that contains th
- of Abraham, Isaac, and Jacob.” Instead, it says that He is the . the Jew’s return to God and theprelinking of that Peisﬁef‘ig
“God of Abraham, God of Isaac, and God of Jacob,” thereby < pis or her spiritual heritage. Through this kink, any Jew can-
emphasizing how each Patriarch forged his own relationship ~ * regain the merit of the forefathers - any Jew can:
with God based_on his unique character attributes.- It is simi- ", This idea is alluded to in a verse in Malachi: “God wi
lasly tl'!e task 0.'f every Jew to d?scover, relate to, and serve God the hearts of the fathers upon the -éhﬂdi-g;_"zs Cﬁ:;ljld;:tug
according to his or her own primary nature. one interpretation, this verse means that the love of the fire-

fathers will emerege in the hearfs nf their daccondanta
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When somebody learns Torah, he educates himself in a myriad_
of subjects and disciplines: Marital law, torts {damages), the la\o_\rs i':ti’
Jewish holidays, and agriculture, to name just a few. The matena.l is
studied in depth with an eye towards reaching a practical conclusion.
He seeks to understand how each of these matters 1s supposed fo be
carried out according to the precepls of the Torah, 11is view of the
world changes as he learns. Before one begins to learn ‘Torah in n.ear—
nest, the world appears to be a composite of many separate domains.
gFThgre are the many and varied worlds of business. sport, politics, real
estate and economics, labor and manufacture, and pleasure. There is
no unifying factor to these areas of life, and each one is generally seen
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as an independent realm with its own set of rules and practices.

A Unified Perspective
But for the person who is completely canumitted to the study of Torah,
there is only one wozld, a unified laberatory for the fulf{ﬂtflent an_d
practice of the principles of the Torah. All aspects of life tind their
place within the greater structure of Torah. . :
The business world is transformed into a living expression of the
Talmudic tractates Bava Basta and Bava Metzia and their comunentai-
ies. Every possible scenario is subject to analysis, and the appropriate
action to be taken in each case depends on the logic of the various
sages and halachic authorities. Indeed, the slightest difference of
opinion amongst the great commentaries generally leads Lo some

“l— As we have mentioned, Parshas Vayeitzel is an uninterrupted
parshah, since it is a story of 2 continual process of transformation;
not just the transformation of Yaakov as an individual, but indeed,

his transformation into the nation of Israel, and with it, the transfor-

mation of the entire world. Yaakov's world, and the community he
brought into it, reached a level of spirituality higher than that of the
angels, Indeed, when he experienced the vision of the ladder extend-
ing to Heaven, the Torah states “The angels of God were ascending
and descending on it]” and they saw at the top of the ladder the image
of Yaakov engraved on the Throne of Glory.” This does not mean
that there were two Yaakov Avinus, one Above and one below. What
this means is that Yaakov and the Throne of Glory exist in the same

place. Wherever Yaakov Avinu went. lie took the Throne of Glory,

the ultimate level of spiritualjty with him, which reflected in the

way he approached every aspect of the world. Every Jew, according

to his personal level, should aspire to this type of elgvated existence.
The circumstances of each person’s life must be utilized to this end.
Whether one has the opportunity to dedicate his days and nighis
wholly to the study of the holy Torah, or is involved in the wider beis

nidrash of the world, the goal is never to lose one’s focus on the pre-

cepts of the Torah, its maxiins, and its guidance. The outside world
is full of all the many manifestations of Lavan and Eisav, and it takes
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HE GEMARA in Pesachim (117b) states: “Rebbi Shimon ben Lakish
Tsaid: “Perhaps we should end [the blessing of Avos] by mention-
ing all of them (that is, instead of ending the blessing with “the Shield
of Avraham, we should end it ‘the Shield of Avraham, Yitzchak and
Yaakov!) It is written v'heyei brachah, and you shall be a blessing. With
you [Avraham] we end, we de not end with all of them.”

There is, however, another way to understand this Gemara. It is
brought down (Pesackim 117b) that the first blessing of the Shemoneh
Esrei, called Aves, represents Avraham Avinu. The second, called
Gevutos, represents Yitzchak Avinu, and the third blessing, Kedushah,
represents Yaakov Avinu. Knowing this, we can suggest that the Ge-
tpara eptertained the idea that all three of these blessings should end
by mentioning the name of the Patriarch associated with it, and con-

cluded that onky Aves should end with Avraham, and the others should
not end with Yitzchak or Yaakov. We must now seek to understand
why the brachah of Avos must specifically mention Avraham Avinu.
While a Jew must reflect the qualities of all three Avos, the chasi-
tazh, the stamp or hallmark of the Jewish peaple is chessed Lavraham,
the kindness of Avraham Avinu, The attributes of Yitzchak and Yaakov,
gevurah and emes, simply round out the fundamental Arinciple em-
bodied by Avraham Avinu. Chazal {Makkos 242) teli us,“Ba Chabak ke

veheemida al achas: Tzaddik beemunasa yichyeh - Chabakuk came
and stoed {the Torah) on one {mitzvah]: A righteous man will live
with his faith” (Chabaksk 2:4). Chabakuk came and encapsulated all
of the Torah into one basic principle; Emunah. Everything poes back
to and is#nilt upon Avraham Avinu’s principle. Thus, he is the one
who symbolizes and completes everything else. Once there is emunah,
everything will follow.

|"'\ Yeshayah HaNavi said, “PN 10730,/ *Wpan 778 *07170 2K whw
DP3R OMR — Hearken to me pursuers of rightecusness, seckers of
Hashem...look to Avraham your forefather” (Yeshayah st:1-2). By
this, the prophet means that we must look towards Avraham Avinu's
conduct for guidance. We can put this to work in the brachah of Avos,
as well. The halachah states thal one must have kavanah, intent, when
reciting Avos. The basic level of kavanah is to understand the plain
meaning of the words. But it is certainly possible to add levels to this
and occasionally think deeply about the words we are saying. For in-
stance, when we say Blokel Aveaham, Elokei Yitzchak, v'Elokei Yaakov,
we can ponder the significance of each of their attribufes and how
they used them to increase Godliness in the world. Since Avraham
Avinu is the seal and the imprint of the Jewish people, il is particularly
imparfant to meditate upon his actions. This is why the Torah says
about Avraham, Vheyer brachak And you shall be a blessmg

The Origins of Faith | 25

Wel{seing {Gﬁa— et Vo
13 .

1327 nr nrymy You found fiis heart
wnsY iy faithful before You...”

Aswe have said, Avraham Avinu was different because of
his gchef in Hashem. His heart is ne'eman; itis full of emunah.

He hasaheart thatis charged with faith, and he imbued his de-
scendants with_this same faith. That is the essential point

s\{va\fhlch makes them different. Their faith is so deep within thein
and such an essential part of their being that it can be transmit-
ted by inheritance. The defining characteristic of the new spe-
cies is emunah, a hereditary knowledge of God.
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23\ ISCOURSE ON FREE WILL | g1

Poapassin

How foolish are thase who think that the weaker will, by
and of itself, causes the person to adopt the faltacy, know-
ing very well that it is a fallacy, They fail to explain
why the stronper will does not induce the person to adopt
the true argument which he is well aware of. The fact is that
a human being can grasp hold of the truth, in which case
tne_weaker will departs, with all its lllu'é'é"r? arguments. Or
he can_deliberately ignore the truih and accept falsehood in
its piace, rejecting the will which has truth on its side. These
two_alternatives are the subject-matter of bebira, or free
choice, '

% Bebirg depends on the person alone. There is no outside
cause involved. The prime cause 1s the person himself, This
is well known te anyone who has even once exercised his
bebira and conquered his evil nclination. Such a person
fecls with the urmost clarity that he has relinquished iflu-
sion_and opted for the truth.

3 .
But someone who has never made the necessary effort to
subdue the evil side of his mature will never be al_:»lf:‘ to
understand this. He has always given in to }'1'15 “w1‘ll as
soon as it presents ieself, and he therg{Qre believes himself
to be at the mescy of “the scronger will”_at all nmes. He
cannot appreciate the reality of bebira, hecause he has never

in fact made a bebira. He is therefore under the iliuston that
all human actions are subiect to external causes. To those

wﬂaﬂﬁ;'igéiﬁ';{: free will we therefore say: “Your
philosophy is mercly a reflection of your awn heart. You
deny free_will because you are in fact unfree; you have
enslaved yourselves to_the evil within you.”

RECOGNIZING TRUTH

To sum up; The essence of 'good bebira is to recogn__lz_g_’_t__hg
unique and indivisible nature of truth; and this in effect is 10

recognize the Creator. The essence of a bad bebira s to.
\)faﬂ“-eP_t_fﬁ!?ﬁ’:ll??ﬁ_ﬁ_s.\?ﬂl_i_%_E‘_‘_ﬁl_‘his in effect is to deny the

oneness of God and to accept the falschood of 2 duglity of
po_\ﬁvgrspmuthe universe. The Rabbis said, "'The yerzer ba-ra

is like an alien god in the human heart,”! and “"Whoever

¥ listens to his  yerzer is like an idolater.”” The Rabbis even call

Adam a “heretic”? for listening to the wiles of the serpent,
although he sinned with the best of intentions (as we have

explained elsewhere).

L .
the bebira-point

When two armics are locked in baule, fighting rakes place

[t nm|u]w s (wleiale]r =] DDGDDDDQDDE?ED poCoaaan

only at the battlefront” Territory behind the lines of one

ajmy is under that army’s contro} and little or no resistance
need_be_ expected_ there. A similar_situation prevails in
respect_of territory behine
one side gains a victory at the front and pushes the enemy

back, the position, of the battiefrone will have changed. T

fact, therefore, fighting takes place only at_ong location,
though potentially the line could be drawn anywhere in the
territories of the, two. contending countries.
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THE MOBRAL BATTLEFRONT

The situation is very similar with regard to bebira. Everyone
has free choice—at the point where truth meets falsehood.
In other words dehira takes place at that point where the
rruth as the person sees it confronts the illusion produced in
him by the power of falsehood. Bur thg_ﬂgjori_{y_gf_a_

» ot -
person’s acttons are undertaken without any clash between

truth and falsehood, taking place. Many of 2 persan’s.actiar
may happen to_coincide with what is_objectively right




because he has been brought up that way and it does not
occur t0_him to do_otherwise, and many bad and false

decisions may be taken simply because the person does not

realize that they are bad. In such cases no valid bebira, or
ey are bad, In such t

—'_."-_"_-'-;m"__'u_ﬁ-
choice, has been made, Free will is exercised and a vak

bebira made only on th
gaod and the forees of evil within that person.

OBSERVANT JEWS AND BEHIRA

For example, roany otherwise observant Jews 8¢ prone
to speak evil of others, thus ransgressing the prohibition
agaidst_.{qs. on ba-ra’ without even realizing that it is 2 grave
sin. Yet these same_people would not dream of trans-

gressing the laws of Shabbat, their yerzer ba-a’ docs not

even tempt them tg do this or 1o miss prayers or not to don
taitzit or tefillin, because they have been brought up 10 de
these things without question. [There is thus no bebirz
involved in any of these cases. Bebira comes into play_only
when one is tempted to go against the truth as one sees i)
and the forces on either side are more or less equally
balanced. The point at which this equilibrium is reache
obviously varies with the individual and depends on many
factors, such as heredity, environment, education, etc. But
there is no human being who does not have a “bebira-
point” somewhere along the scale.]®

Qq FLUID FRONT

.

It must be realized that this bebira-point does not remain _

individual, With each good bebira

static_in any gi

successfully carried out, the person rises higher in spirutual
" level; that is. chings that were previously in the fine of battle

struggle and without bebira. In this sense we can under--

stand the saying that “‘one mitzva leads to another.”’
_Arfd s0 in the other direction. Giving in to the yerzer ba-_

ra* pushes back the frontier of the good, and an act which

2%

There is thus no free choice except at “'the point of free
choice,” and_this point is fixed by antecedent factors, But
there are mo gutside factors which can_affect the act of behira |
1 being himself reigns supreme.

itself.

This is also the meaning of that famous saying of out Rabbis
(Berachor 33b): “All is from Heaven except the fear of
Heaven.”

“all is from Heaven”: all that befalls a person, every-
thing that determines where his choice shall take place, the

tevel of his bebira as well as the kind of test ta which he will

be submitted —atl this is from Heaven. The only thing in
man’s hands is “the fear of Heaven,” which is the sense of
responsibility to the truth which he can_either adopt or

reject as he wills. Lhe Jeal of Hashem — whether the rear of

material consequences or fear and awe on higher levels—is

Kessential to prevent one being deflected from the truth. This

previously cost one a struggle with one’s conscience will
now be done without bebira at all. The yetzer ha-tov is no
longer functioning effectively in that area. And so we have
learnt: **One sin leads to anather,””” and “as scen as one has
committed a sin twice, it is no longer a sint for him.”#

*;59_..‘.5{9..5.3@ thar education and environment cannot in any
ay change the essential act of bebira, but only the location

at which it .f'“f‘_lffﬁ.. Place— 't!l.e posit"i’(;f\mof the bebira-point on
the moral scale. Every human being possesses the power of, .
perceiving the truth available to bim at his particular level,
clinging o it, and refusing to_be defected from it by the

seductive illusions of falsehood. In this there is no difference.
at all whether his upbringing raised or lowered his bebira-
point. The ability to adopt the truth as be knows it is equal
in ali situations.

’L‘BFOINT LOCATION

To sum up: everyone has free choice at his bebira-point, but
the position of the bepira-point itself is determined by

various factors. This may_be affected by his own previous

choices, which may have raised or lowered his bebira:point.

Qr it may be affected by factors outside his control. Divine

certain._environment, higsher or lower as the case may be.
(To gain some inkling of why God arranges matters so that
some have their bepira on one level and some on another,
read carefully what we have written in the essay “Why Do
the Righteous Suffer?”)®

is the gssence of bebira.

3e N

It fotlows from all we have set out above that the merits of
& person are not those mitzvot and good deeds to which he

:"'has been trained, but only his free acts of bebira. The good

acts he has been brought up te do are not his own: they
merely serve to set the position of his debira-point.

Whatever reward is due must po 1o those who brought him

up so well. They fulfilled the mitzva of education by en-
suring_that his first bebira acts should take place at a high

We have referred elsewhere!? to the great discovery of
Rabbi Noson Tzvi Finkel of Slobodka, who leamt this very
important principle from the Torah’s treatment of Lot.

3 LOT'S MERIT -

He writes that Avraham’s characteristic was lovingkind-
ness; so_much so that anyone who lived with him adopted
this mode of behavior o the urmost degree, even to the
extent of being ready to pive up his life for lovingkindness.
We see this from Lot, who was brought up in Avesham’s

such a degree that when he came across strangers in Sodom
he was ready to insist that they come to his house,! 2nd in
the moment of danger he risked his life to protect them
from the mob, which threatened “to bresk down the
door.””* Surely a superb level of pesed!

Yet when the Tergh tells us by what merit Lot deserved
t¢_be saved from Sodom it says'® “God remembered
Avraham and saved Lot from the destruction.” What did
God remember? A good turn that Lot had once done for

- Avraham. As Rashi says,'® "Lot knew that Sarah was Av-

rzham’s wife and he heard Avraham referring to Sarah as
his sister, and he did not reveal the secret... .’

Surely this is most_extraordinary. Here we have a man
who displayedsthe utmost self-sacrifice for a noble cause,
but all this seems o be ignored. All that is remembered to
his credit is that he was not a traitor; he refrained from
betraying his own uncle, his beloved master, to murderers!

,-v




3 | ' .
Most people wha are brought up to 2 life of mitzvot and 3; exist. The Gemara tells me otherwise: “Becha chosmim”™ — the conclu-
good deeds do these things without depth of feeling or sion will be only with you, Avraham. Times before Mashiach will be so

commitment. They are for them “a mitzva of men, learned trying and so difficule chat if one does not strengthen oneself 1o adopt *

by rote.”"™ Now it is truc that God does not deny the re-
ward of any creature,’® and they will certainly be rewarded
for keeping to what they have learned, But if weare talking.
abour elevated levels of mitzva-observance, these are almost
completely absent, These levels are achieved only by bebira,
and these people rarely confront their evil inclination.
The happy man is the one who uses all that has been
given him by his upbringing as a springboard and whose

ambition is to rise te ever more clevated levels i deeds and

¢«Torah an his own, the tradition received from the elders will nat be -

enough to combat the negative influences of one’s rime.

: 36 Third, the attributes of Yitzchak and Yaakov — awoda, service 1o
Hashem, and Torah ~— will not exist in their intensity at the conclu-
sion of history before Mashiach comes. In galus we do not have a Beis
HaMikdash in which o bring saceifices, and we must suffice with the
substitute of ptaver alone. And in galus the Torah is diminished, both

}Fquantitativcly, with the many mitzvos that cannot be fulfilled, neither

ourside of Eretz Yisrael nor without 2 Beis HaMikdash, and qualita-
tively, as the verse says in Fichah (2:9), “Her king and princes are in
exile; there is na Torah,”
< All chat will be left in its full intensity will be the attribute of Avra-
ham Avinu — chesed, kindness. And in the merit of Jews performe
ing acts of kindness for one another we will be redeemed, as it says,
From_this we can learn that any bebavior a person adopts “ZLion will be redeemed with justice and will be returned through ace

as g_result of training or by copying others is not counted as bis of tzedakah” (Yeshayahu 1:27).

own, and does not stand to bis credit on the day of fudermen. S e :

What does? Only that which is truly his own; the fact that '
he conguered his evil inclination in a matver on bis own level,
sumething he had not been trained in, something that was nﬁl?w
his own particular bebira. {1z should be remembered that :
Lat’s weak point was greed: it was because of his greed that - 3 r7
he left Avraham, and it was his greed that led him to
Sodom in the first place.” His natural aversion to bctfaying
his uncle- was batanced by the thought of the riches that
would be his had he been the sole relative of the much-
praised Sarai; and the conditions for a true bebirg were
fulfilled.]

1n devotion. (A person who is satisfied with plodding along
doing by rote the things he has been brought up to do
carries a great burden of responsibilicy. There is no greater
sin_than wasting one’s opportunities.?® Not exercising

33
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