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If we are not mistaken, this is the truth which a comment
the Sages wishes to implant deeply in our consciousness: X3
PYY >pMy Y7ok PRDISN TR R7APN TOR PRI QIR 71 DIRD N3y
PRIT 31 R OV MNP PMPWA PRI PO PRIT N 7Y 9
AR THY PN POR 7MW PMPYI PIIM DTRA AR WA PU
M2 HY 1131 DRMEY YNAR? PIRY TNDI3T M3 (XY 2PN IR AR % m
DMIX *R3T 191 AR DIPYY NINPY PMPWI DMK T PUYI3 DMR m
arrby MNP REM 10 Yyn nhw PMPwa omK hIm BUNR oI PYYeIs
(xnp°op) 713 nawr AR 7R “They, like man, have broken. the
Covenant” (Hos. 6) — Such is the Prophet’s complaint abaiit
Israel. The expression “man”; according to the Sages, here réfefs
to the first man created. ““God proclaims: I have brought the firsf
man in the Gan Eden and I have revealed My Will to him..He did’
" not obey my command. I punished him by expulsion and exilé -
and I mournéd over him — for so it says:.God exiled man, God &t .
rian go, and He said to him: where are you? The letters of the:
word 7R can also be read as ng°R«His descendants I broughtto

Breiz Isracl and revealed My Will to them, but they violated i_’t":i'. :

and T punished them also by expulsion and exile and L mourned |
over them — Tor so it says: I expel them from My house (Hos. 9),
ban them from My countenance in_order that they should part .
(Jer. T5). — How it (the people) dwells now in loneliness (Eycha
1).” " ;

- This word of wisdom draws a parallel between the account of
the first human pair and the history of the Jewish people: here and
there the same fate, both caused by the same circumstances.

i God created a Gan Eden on earth for.the first human pair. Its
earthly bliss'was to be enhanced by the most intimate proximity of
God For 35 BiRHRg me o 1Y teach the Sages, from the begin-
ing God’s Shechina was meant to find its home on 'e_arth, a home
built by man with'liis life. This was true so long as he was ready to
give unconditional obedience to the Divine Will. But when first
man disobeyed the Divine dictate, 179 3 0o 71 wmnYw, gates of
the Gan. Eden closed behind him, &3 nx wwn, and with man’s
physical expulsion fror the-Gan Eden God’s Shechina left the

human sphere, 7%van nwrn wKS w7 and the marital tie was

‘Brokeﬁ"'v'»;ﬁ'i'éﬁ“ﬁ'éd formed the bond between God and man. Ever
~since, mankind wanders through Iife, far removed from God,
seeking to regain its Gan Eden on its own. Yet God desires that
an erring l_f_rxankind should find the way back to God, and thereby
~to its Gan Eden, by way of a pain-filled path through history.
[T Was 16 be Tstael’s task o guide mankind on this path.
Thetéin lies the Tofty, Divinely appointed task of the Jewish peo-
ple. Eretz Yisrael was to become its rejuvenated Gan Eden and
_Ehgsanctny of itsway of Tlife 5ana HISWY WIPB "2 1w was to create
a renewed home for God’s Shechina on earth. But tragedy in-
terfered here also: when Israel proceeded to refuse obedience to
the precepts of the Divine Will, God’s educative Providence ban-
fied Israel from its newly won Gan Eden. mbw, the loss of its
material achievements, brought with it w1, renewed m W p%o,
as God’s Shechina left the human circle for a second time. Far
from the Gan Eden of God’s land, far from “God’s
Countenance”, the Jewish people was to prepare for its lofty task
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The double tragedy of ifs fate is expressed with incomparable
breyity and intensity in the one word n3°% with its two different

ways of punctuation. 1°§ Views the present desperate situation of
the Jewish people as compared to its former glory and measures

_lts-present poverty and humiliation against its former wealth and

greatness: T3 naws. iR — how it dwells now (in contrast to
before) in loneliness. — 38 “where are you™?, on the other hand,
is thé angry inquiry by the Shechina as it leaves the human sphere
({570 BpYR A 7p NK Wwnw™ they heard God’s voice, ‘“‘removing
itself”, nby1 yopn, as interpreted by the Sages). This question was
to make man fully conscious of the scope of his erring ways:
where are you — where has your folly and delusion brought you!

! gy is the melancholy expression for the Divinely appointed
pmyw — nK is the melancholy expression for the Divinely ap-
pointed Wi, , ,

i 28 — Ny denote the two-fold character of the fate that our
Galut has brought over us and which is the object of our plaint,

_our mourning, In the inseparable unity of these two concepts we

find the great truth which we have to realize in our lives if an end
isto be put to our Galut misery. As long as we remain guilty of %

 Yoarm anp *InK 12v *99n Thus spoke God: “What injustice hav

‘the angry reproach of the npx which places on us the respon-

sibility for the Shechina Galut, the n2°X-misery of our natio)
suffering will not cease. In vain will be all our efforts, by ignorin
the Divine np28-call to eliminate the 13>y of our Galut existence
the midst of the nations. Experience has taught us and teaches us’
always again: as long as we continue to bear the guilt of the i3
the npR of our Galut-misery will continue to stress folly ani
futility of our tragic delusion. Year after year, these weeks ar
devoted to the mourning over the 1228 of our estrangement fror
God’s Shechina proximity. if we really desire to end the misery.o
our historical existence then let us respond wholeheartedly to th
_reproach of the Prophet in’our Haphtara regarding our estrange
ment from God’s proximity. 17 *> %IV °2 DPMIK IRE 713 7 WK1

. your forefathers found in Me that they kept their distance frot
Me? They pursued nought and fell prey to nothingness” (Jer. 2
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5). 737 DX 172 N¥o® WOK WPAD NRI? 133 PN VIR T 0IR DWW 3.
nRID 7 773 %3 DR nwwn 3 177 172 R¥DI R? 1730 DR LA DN N 9P :
MD15 IR Y213 oA DR DR PWYa 12 TR 73R YR TR 29 Yo
(XNP°0D) *H¥n PN 3 V1Y %3 DIMAN RID M1 T2 nR “If 2. man lives:
with his father-in-law and leaves his house, it is scarcely avoidable
that he takes (unwittingly) some minor object with him; nothing; .
however, was found in Jacob’s possessiof; neither a needle nor.a -
knife, for so it says (Gen. 31; 37): “As you have searched all my
vessels, what have you found of your vessels?” God said: ““With
the same words which you used to chastise your father-in-law,;l
will also chastise your children”, i
51 3PN 3 “From God they have turned away” — this is the

bitter reproach. They have turned their backs.on Divine guidance
in_the belief that they could find their fortune by joining other
forces. They avoided God’s proximity because they were under
the illusion that strange deities could give them treasures which
would be the sum-total of all happiness. They had no ear for the
72’8 of an avenging Shechina; only when harsh disillusion and'the
pain of hoplessness forced the ny°x-lament on their lips did they
. finally awaken. from.their false sense of security and well-being.
For that which lures us away_from God’s nearness has always.
been revealed as ban, as despicable nothingness, as we realize that
we have replaced Divine. Shechina-nearness with the glitter of
_empty ilfusion. W3 %ani *INX 1391 In deference to such illusion —
be it the alleged favor of the nations, the hope for a successful
career, the prize of henor and recognition — how many of us have

traded in their most sacréd values, -cast aside the precious
treasures of the Mitzvot, broke the faith with the Shabbos, tread
upon their Tefillin adornment, defiled the sanctity of their marital -
and family life — unaware and uncaring that the lure of the ban
_robbed their existence of its true content and laid it bare for the
ravages of utter nothingness, 3 %anm =R w1

1 Shie ® THR-R Ddessler
The basis for this idea is contained in the Torah.? “And to
the man-He said: Because you . .. ate of the tree of which I
commanded you not to eat ... by the sweat of your brow
you shall eat bread.” We know that Hashem's punishmepts
are never acts of vengeance-(God forbid) but educational
tools with the aim of rectifying the sin. Adam’s sin was that
he wanted to be acquainted with evil.* In the spiritual
Atate known as Gan Eden (“the garden of Eden”) only the
spiritual has reality. By his sin he thus excluded himself
from Gan Eden and lowered himself to_the state called
‘Qlam_ ba-zeh  (“this _world”), the world of . material
existence, in which nature and matter appear as real, -
IR Divine wisdom therefore decided that his remedy wasto -
raise himself once again to see in his heart that nature is an
illusion and that God’s providence is real. Thishe was to do
in the midst of working for his living in the world of nature
This is one of the hardest of all tests. It is one of those
situations where “outer’ and “inner” are in conflict. His
“outer” mode of life would conflict utterly with the truth
as he was to know it in his heart. His work in the physical
world would to all appearances be the pursuit of natural
cause and effect, while in his heart he would remain
-% conscious of God’s constant providence. In such a situation
there is always a grave danger that the outer action will
prevail over the inner intention and the. person will end
up as a materialist, a believer in nature for its own sake. He
will need to summon up all his mental and spiritual powé;;_
to remain in the world of trust and faith, as we shall now

explain.

] -

If only we would begin to realize that any estrangement from
God and His Law, any flight from God’s proximity, would only
BFi“ﬂEﬁgmr'éjié'v"ved disappointment and miserable Galut poverty. If
only our ear would perceive the 928 of the avenging Shechina of.
God (which is still longing for the nearness of 'man) from the iy

of our Galut — this would be the moment of return, of a chance
to regain our lost Gan Eden. For, with King David, our Sages €x-
claimed 973 ©°RLA T 12 7V /7 10 W under the impact of the law
which designated cities of refuge upon the entry into the Holy
Land, to which the murderer had to flee who accidentally
destroyed a human life: “Good and just is God, therefore, He,

guides sinners on tl_'ne (right) way”.
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For what was the First Temple destroyed? For [the] three [car-
dinal] sins that were rampant then: idolatry, sexual immoral-
ity, and murder. . . . But in the time of the Second Temple [the
Jews] kept busy studying.Torah, and performing mitzvos, and
doing acts of kindness; for what then was it destroyed? Because
of their unwarranted hatred of each other.

From this one may learn that unwarranted hatred is as

great a sin as idolatry, immorality, and murder all together.
. "~ (Yoma 9b)
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AXosher animal has two signs of its kashrus: it chews its

cud and its hooves are cloven. These two signs have a com-

mon element: they are a clear indication that this is not a

>xbeast of prey, and that it is content with its lot. A;hunting )

animal does not chew its cud, since it eats no vegetable mat-
ter, and meat is digestible without rumination. Once the prey
is digested, the predator seeks new food, ever discontent and
ravenous, whereas a ruminant is content with whatever is al-
ready in its stomach and makes it do double service. A hunt-
ing animal possesses claws with which tb tear its victims

‘food its, Creator
_brings forth for it from the ground. Having no victims, it
needs, STy its Hooves. : ,

The commentaries explain that non-kosher animals are
forbidden as food because eating them subtly influences man
towards the undesired characteristics of a beast of prey: dis-
content with one’s lot and the resultant exploitation of other
creatures. Nothing is ‘more antithetical to spiritual health
than these character traits. The last of the Ten Command-
ments is Tmwnn 85 — “You shall not covet,” and it is the
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3% foundation for them all. Dissatisfaction with one’s Iot stems

~ from a lack of true faith in God’sprovidence.

oL8 Nearly all non-kosher animals lack both of these signs. The
Torah details just four animals that have one sign but lack the
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other: the camel, the rabbit, the hare and the pig. The first three

chew their cud but do not have cloven hooves. The last, the pig,
has cloven hooves but does not chew its cud.

These four are singled out by the Torah not only because
of their impurity for the Jewish table but because they also
represent four forms of spiritual impurity. The first three
animals have the internal sign of kashrus (chewing the cud)
but not the external one. Thus they represent the various
manifestations of a frustrated spiritual nature, when one’s
inner essence is amenable to holiness, but is prevented from

realizing itself by one’s inappropriate external behavior. If
.one’s behavior is exploitative of others (like that of a preda-
tor), then one’s “hooves” — his outet nature — have become

L- . . .
“claws,” even though one’s inner nature remains.potentially

“ruminant,” i.e., satisfied with its lot.
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The fourth énimal the pig, has .t.he external sign of kash-

rus but not the internal one. Thus it represents a worse form-

of impurity: a person whose outer behavior is expressive of

ho
Thi!

person has “cloven hooves” instead of claws, B

ss, but who inwardly denies the dominion of God.

is

inner nature is that of a beast of prey; claws would suit him

" better.
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~ The four forms of spiritual impurity which these animals
represent, say the Sages, represent as well the four great
kingdoms that in the course of history subjugated the Jewish -
people: Babylon, Persia, Greece, and Rome. The first three,
regpectively, are represented by the camel, the rabbit and the
hare; the fourth, Rome, by the pig.*

Like the non-kosher animals mentioned in the Torah, the
first three kingdoms demonstrated the behavior of a beast of
.prey, seeking wealth and self-aggrandizement at the expense

%f of others. But within thejr hearts they believed in God and His

providence. The Roman Empire, - however, displayed all the
external signs of commitment to spirituality: on the surface it
was civilized, looked after human welfare, and preached justice
and human rights; but inwardly it believed in_nothing but

self-worship.”

Y|

Rabbi Yochanan explains why the earlier generations of the
Jewish people, who wallowed in the three cardinal sins of
idolatry, sexual immorality, and murder, were preferable to
the later generations, who appeared to be pious, diligently
studying the Torah, and obeying its commands. The earlier
generatlons, says Rabbi Yochanan, suffered from serious evil
in their external behavior, but in their hearts they acknowl-
edged God’s kingship. It was simply that they could not
govern their lusts. Later generations (specifically those of the -
Roman period) led a satisfactory external life; but their society
‘was filled with clandestine hatred and jealousy, because their
hearts were rotten with selfishness and the resultant denial
of God’s dominion in human life. They did not really trust
that'He would provide them with their needs, and imagined
that man alone was in charge of his fate. Worst of all, _the ey

* believed that any other human being was a potential threat

to their own success, and thus made him the object of their

hatred.

Following the symbolism of the kosher and non-kosher
animals, the earlier generations were like animals that have have
claws but chew their cud, whereas the later generations were
like the pig: they showed their cloverrhooves, but inwardly
were unclean. Rabbi Yochanan's comment says, Better one *..
whHo behaves like a beast of prey but whose heart longs for
God than the most pietistic of men who in his heart worships

only himself.

33 Seasons e;_s&.__&)‘_\. R. Tower

URING THE SUMMER months of Tammuz and Av we

painfully review the events ‘whick caused the Bais
HaMikdash, the House of G-d, to be destroyed. We are told that
the furious flame of senseless hate, sinas chinam, burned our se-
cond Sanctuary and turned its splendor into ashes. One might fail

to comprehend what could have stoked the flames of hat

such destructive force. Chazal, our Sages who penetrate the sur-

face of events . with their Torah vision, offer:

"F'or their love for money, they came to hate one
another” (Yerushalmi ¥Yoma). . .
This answer touches on man’s basic nature — for man, com-

pared to most lesser creatures, is almost totally lacking in natural
defenses and thus desperately craves for a sense of safety and
security. Men are powerfully drawn to whatever seems to
promise them this protection and insurance. In the time of the
First Bais HaMikdash pagan forces impressed many Jews as being
their guardian angels, and they placed their confidence in avodah

zgrah. 1he sun, the moon, the wind, the trees and other natural
phenomena provided security in a panic-filled present and against
the perils of an unforeseeable future. -

3% The challenge was not met. Instead of rejecting collective
selfishness utterly, the Jewish nation allowed itself to be in-
fected with this peculiarly Roman disease, and became caught
up in worship of the self and, its corollary, the search for domirn-
ion and power over other men. Inevitably the selfishness created
a society of mutual competition which penetrated to the in-
dividual level. The ambitions of each individual for mastery and
control over others caused him t6 see'The other'’s existence as a
threat to the fulfillment of his own goals. These ambitions cansed
Jews to begin to hate one another, with an unwarranted hatred
which had no cause except resentment of the other’s very exis-
tence. When this hatred had become so firmly implanted in
them that there was no hope of overcoming the evil of selfish-

. ness, God took back his . glﬂs_oﬁiheﬂol;zlempleand_theland_

of Israel. The long exile had begun.
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The destruction of the First Temple and the Babylonian
Galus shook the people back to their senses, and they came to
recognize that the Creator is the supreme and exclusive protector.

- Thus, they merited their return to.Zion. But the attraction of
quodah zarah continued to taunt them and they Felt too weak to
withstand it.




37 So thé leaders of the time, under the gui‘da.nce‘ of the

Prophet Zachariah, took drastic and extraordinary action: They

prayed that this yeitzer hara (evil inclination) be eradicated from
their passions and their hearts. Their unusual request was granted

43 The fate of ‘the Second Bais' HaMikdash was irrevocably
sealed when t_he gold rush entered the Temple-grourids. This was
the ultimate defilement. For this Hcouse had been set aside as a
spiritual haven, a refuge from worldly pursuits and greed: “One

(Yoma 69b). But the yeitzer hara of avodah zarah could not be
removed without a different temptation taking its place, for the
balance between the attractions of 2ood and _evil must be main-
tained to present man with free choice. The Ari HaKadosh, Rab-

beinu Chaim (the brother of the Mabharal), and the Chida, among
others, tell us that desire for money took its place. This desire for
possessing inoney proved insatiable — an appetite impossible to
still. Even if a man’'s needs be few, his possessions — no matter
how vast — pever seem sufficient. .
$*He who loves silver will never be content with silver”
(Koheles 5:9). - : _
“He who possesses one hundred, desires two. He who
possesses two hundred, desires four” (Koheles Rabbah 1:34).

An_endless, vicious, trustrating cycle. When one owns
nothing, he has nothing to lose and nothing to protect. But he
who has tasted the sweetness of having one hundred is concerned
that his hundred remain with him. The only way he can ascertain
* . that is to prove that he can duplicate this amount. Once ke has

demoristrated this. ability to his satisfaction, he has also ex-
perienced the incomparable thrill of possessing two hundred, and
he cannot be secure with perpetuating this sensation until he
duplicates this sum again ... and again ... . :
y As a wise and audacious beggar once said to a king: “Your,
Highness i really needier than L am, for I need so little to be com-

.fortable and secure, and you need so very much to be at ease.”
Insecurity is without limits an is gre

#1  Man’s true source of security, his bitachon (trust), should be .

\with his Creator. G-d is boundless and so is His protection
boundless. No security can compare with this. But man, in his
¢oolishness, has transferred his account; he has withdrawn from

G-d and has deposited his faith with his funds and his finances. It

_ follows that to replace a-boundless, protective Creator he must
forever seek endless, unlimited supplies of money. Thus did the -
Sages comment: “Man does not die with even half of his desires
in his grasp.” :

4. Aslong as man seeks his securit i
will never realize complete security until he has every last centin
the world in his grasp. And more. As long as his neighbor has any
personal possessions, he is reduced to a ruthless rival, a_com-

izes his security and must be quashed. It is not

petitor who jeopardizes C .
difFicult to see how ' Because they loved money, they despised

one another.” |
' “On account of Kamtza and Bar Kamtza Jerusalem was

destroyed.” . .
- While this tragic tale of intense hatred is well known, it is.in— .
teresting to note that Kamtza leamtzan literal! means a Iis
. whose fist is clamped over his coins. It was this obsession
money that aroused men to hortrible feuds and bitter vendettas.
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) ‘and — whether penniless or endowed with a generous abundance
in tangible possessions, he

" sion ... recession ...
. profit squeeze ... wage slash ... stock market slips ... unemploy-
" ment rise ... petro dollars ... gold craze ... soaring taxes — all of

may not enter the Temple Mount wearing a_money belt”
(Berachos 62b). -

4 '
. In the administration of the Sanctuary, a cost-consciousness
had no place:«"Poverty is not befitting an abode of wealth”
(Menachos 89b). . - . . -
’ The Kohanim themselves were personally divorced from the

pursuit of personal profit, for they possessed no real estate or

farms. The priéstly gifts they received were not even considered

“dividends’’ or tokens of gratitude from the people. “The priests -

eat from the table of G-d.” '
In the Second Temple this changed. The post of Kohen

Gadol — the High Priest ~ was-sold annually to the highest bid- - |

der. The High Priest in turn misused his power to enhance his.
personal standing (Yoma 8b-9a). . '
.. Rabbi Yoseif said: I.discern a conspiracy here. Marsa
bas Baysas brought King Yanai three pots of dinarim in’
order that. he appoint her husband, Yehoshua ben Gamla,
Kohein Gadol (Yevamgs 61a). '

45

We witness this in everyday life.Men who put iheir lives in

!+ G-d’s hands know that no'other man can do them harm. and so

. the?r thgughts and acts are not clouded by fears and suspicion of
their neighbors. Those who lack this belief are bundles of jagged
quivering nerves, for evety man is a_potential threat_to their

security. :
In the time of Moshiach, international peace, undersfanding,

cooperation, ‘and trust will be universal. As faith in G-d is .

!

restored, men, will regain faith in one another, When men will
cease to be enamored with their money, they will cease to hate one
_another. ’ I

Ideally, we should recognize our utter dependence on G-d

of resources — we should conceive of every cent we possess as

.bread from His table. Any measure of affluence would be under-

stood as a Divine trust for us to_execute with responsibility and

fealty to His wishes. Eailing this, G-d resorts to tactics of shock to
awaken us to the bankruptcy of the faith we have invested in our
own powers of self-support, He then shakes the Tortiaence we
have placed in our bulging coffers and fat bank accounts. Depres-
inflation ... devaluation ... price freeze ...

these elements of economic instability have a definite purpose and

are part of a Divine plan. Chazal tell us with great emphasis that ¥

the confusion, the anarchy,
preceding Moshiach’s arri
confidence and to mak
upon except our Father in Heaven” ({

Moshiach himself will come empty-handed, “a pauper riding

- on a donkey” (Zachariah 9:9).

““The Son of David will not come until the penny vanishes
from the purse’ (Sanhedrin 97a).

Only then will we hear. the footfalls. Only then will our
motirning turn to joy and will the ruins of the Temiple be rebuilt.
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