Renewal of Life
Parasha Ki Tavo
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R lt will be when you enter the Land that HASHEM, your God, gives you as an inheritance, and
+ " you possess it, and dwell in it, 2 that you'shall take of the first of every fruit of the ground that
- you bring in from your Land that HASHEM, your God, gives you, and you shall put it in a basket
and go to the place that HAsHEM, your God, will choose, to make His Name rest there.
3 You shall come to whomever will be the Kohen in those days, and you shall say to him, ‘]
_declare today to HasHeM, your God, that | have come to the Land that HASHEM swore to our
forefathers to give us.” 4 The Kohen shall take the basket from your hand, and lay it before the =t

Altar of HAsHEM, your God.

with signs and with wonders. 9 He brought us to this place, and He g;ve us this Land, a Land
flowing with milk and honey. '° And now, behold! | have brought the first fruit of tHe ground that

You have given me, O HASHEM!” And you shall lay it before HAsHEM, your God, and you shall -
~ostrate yourself before HASHEM, your God. : . -
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; he sidrah opens with the mitzvah of bikkurim (bringing first’
i fruits). Briefly, when the Beis HaMikdash stood, the Jewish farmer
' selected his best fruits and brought them to Jerusalem in a special cere-
. mony. There he gave the fruits to a kohen, who waved them before the

' altar in the Beis HaMikdash. Then the owner made a declaration
' about the history of klal Yisrael and how God brought them from slav-
ery to the promised land.

Ll-
The mitzvah of bikkurim is considered to be most fundarental to
Jewisl_x_li_f_e:
‘Rabbi Huna said jn the name of Rabbi Matna, “The world was cre-
;ated in the merit of three things: in the merit of challah {separating a
piece from the dough and giving it to a kohen], in the merit of ma’as-
ros [tithes], and in the merit of bikkurim. What is the reason? There is

o beginning but bikkurim, as the verse says, The first of the bikkurim
of your field... (Shemos 23:19).” .

s (Bereishis Rabbah 1:4)"

Why is this mitzvah considered of such great significance that its
observance justified the creation of the world? "

© .

This Zohar will be the key to our understanding the fundamental ‘
role of bikkurim in Jewish thought. [t declares that the function of the -
mitzvah of bikkurim is to emphasize to the individual, and indeed to
make him declare, that his very existence in Eretz Yisrael is dependent
not on his own merits, but on the grace of God. This, we may suggest, '
is akin to the purpose of creation itself — for mankind to realize that

he was created through the chesed of God alone and for him to admit|
this and accept the consequences. The Ramban tells us:

The intention of all the mitzvos is that we should believe in our God
and concede to Him that He created us... :

(Ramban, Shemos 13:16)

So in the merit of the bikkurim the world was created. That is, the -

idea which underlies this mitzvah is also the concept which motivates’
the whole of creation. |
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g ! You shall be glad with all the goodness that HAsHEM, your God, has given you and your
ou and the Levite and the proselyte who is in your midst.

. _ /Let us try to gain a deeper understanding of
this important mitzvah. Chazal note:

* Moshe gazed with ruach hakodesh [Divine inspiration] and saw that
in the future the Beis HaMikdash would be destroyed and that the
bikkurim would terminate. So he argse and instituted for Yisrael that

they should pray three times daily.

= We will begin witha

quote from the Zohaf, which discusses the declaration which the do-

" nor of the bikkurim makes to the kohen at the Beis HaMikdash:

* They need to show and to concede that only because of Divine g: he-

sed do they merit all this and dwell in the land. He brought them
into this land, provided them with all of this goodness. This is why

they must say all of these things to the kohen...because he represents

the chesed of God. : .
(Zohar HaKadosh 2:79b)

The bringing of the bikkurim encompasses the three main arenas: of
human life: thought, speech, and action. The fruits were brougﬁf?3¢€o
the Beis HaMikdash, waved before the altar, and set down there; these
are_actions. The owner of the fruits recited the declaration; tHis is
speech. Finally, he prostrated himself before leaving; this is an expres-
sion of intellectual submission to the will of God, which takes place in
thought. This explains why bikkurim is considered such a dear mitzvah
in God's eyes, for the entire personality is involved in its performance.
These three categories of human activity correspond to, and are moti-
vated by, the three parts of the soul: nefesh, ruach, and neshamah. We
thus see the whole personality involved in realizing the sovereignty of
God and admitting that He created us and the world in which we live,
This accurately reflects the entire purpose of man’s creation.
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With this, we may return to the midrash with which we began. It

is true that Moshe Rabbeinu saw with prophetic vis'ion that th_e Beis‘ '
HaMikdash would be destroyed and that with this many mitzvos

1
I

would become defunct, but it was the future loss of .bikkurim which
particularly distressed him. He felt that the great f(?ehng s aroused by
this mitzvah could not be allowed to terminate with the loss of the
Beis HaMikdash and thus instituted a system of prayer to compensate.

lo

iy

PN

It is evident that the'overtiding function of prayer is to subjugate
one's personality and will to God, by admitting one’s reliance upon
Him. We learn that the Avos originally instituted the prayer services:

Aviaham_jnstituted the shacharis prayer...Yitzchak instituted the
minchah prayer...Yaakov instituted the ma‘ariv prayer.
: (Berachos 26b)

Avraham represents the intellect. He was the first to break away

from idolatry (an intellectual error) and appreciate the greatness of

God. He sanctified his intellect by dedicating it to God. Chazal tell us:
He had no father and no rebbe, so from whom did he learn Torah?

God prepared his two kidneys like two rabbis, and they sprung forth

and taught him Torah and wisdom... ‘
. (Bereishis Rabbah 61:1)

Ayraham'’s intense intellectual dedication prompted him to insti-
tute shacharis (morning service). The Hebrew word for “morning” is

13

Yitzchak achieved a greater standard of devotion than his father.
Not only was he able to sanctify his intellect, but he also sanctified his
emotional soul. He was prepared to offer his very life on the altar and
thus showed how he subjugated his sou! to the service of God. It is the
emotional soul which is the source of the human ability to talk, as it
was the conjunction of this soul with the body which first enabled
Adam HaRishen to speak.! Minchah (afternoon service) corresponds

to this soul. The verse describes not a person bringing a minchah offer-
ing (for which our daily minchah service is named) but instead a soul;

And when a soul will offer a minchah sacrifice to God...

’ ' (Vayikra 2:1)
b
Indeed, the word minchah finds its root in the word memuchah,

, m_eaning “rest.” The state of rest intended is one experienced bz ihg
soul. We see clearly that the nefesh corresponds to Yitzchak, who thus

‘inaugurated the minchah praver. :

Y- E.\_Is;nzac ) 3
ince we can’ underizmd God, how can we go through the
motions of trying to reach Him?

The answer is very simple. While our intellects cannot un-
derstand God, our emotions and heart d
feel God. Were prayer a function only of our brains, then we
would never be able to pray. The brain would never be able to
transcend its physical limitations to truly comprehend God.
Qur hearts have the capacity to reach where intellects can’t.
A heart can sometimes understand how to reach another
human being where the mind cannot fathom how to do so.

boker, which also means “clarity.” It is a time of intellectual clarity for

mankind and thus corresponds to Avraham himself..

o pct € ewnsh loller R. kirjar g lo.
The Hebrew words for prayer tell us something about what
is supposed to happen when we pray. The H.eb_rgw word
thi i lly translated as ““to pray,” but lihitpallel algo
means “’to judge oneself.” Prayer is suppoged to be a process
by which we preface any words that we nught- say to God‘by
first taking a long, hard look at who we are s mt|.1a11 . 'Be_f;pre
we pray we have to ask ourselves: “What am I doing with my

i’inally, it was Yaakov who instituted the ma‘ariv prayer. He
achieved a still higher level of personal development than either his
father or grandfather and was able to sanctify not only his intellect

and emotions, but even his physical body. He was totally in control of .

his body and generally considered to have bee_n the perfect specimen
of humanity, as is evident from the following:

...and Yaakov was a perfect man, dwelling in tents.

(Bereishis 25:27)

...and he offered sacrifices to the God of his father Yitzchak.
. (Ibid. 46:1)

Here Yaakoy offered peace offerings, the forerunners of the she-
lamim offerings which brought peace between God, the kohanim, and
the owner (as each received a piece of the animal).} Only Yaakov, in
distinction from Avraham and Yitzchak, is_recorded as having

brought these offerings, for only a man who has reached physical, as

Our minds might believe that God exists, but our hearts can feel
and know how God exists. '

As much as we yearn to reach a God who at times seems
inaccessible, God yearns, as it were, to respond to our striv-
ings. Were our entire task in prayer-to try to engage our hearts
to talk to God, we might not succeed. However, the process of

rayer is not a one-way street. Once we start talking to God
we demonstrate that we are tryin to access Him,, That act on

ur parts is very touching, so to s eak, to Him. He desires the
_elaﬁonshi with us as much as we need the relationship with.
Him. When we attempt to come closer to God, He responds by
narrowing th'e gap. If we sincerely want to talk to God, then
our prayers never go unanswered. . .

RU 1% a3y
% When we bow, we show that we subjugate our will to God
- and acknowledge His will as being supreme. We de te
at God has ultimate wisdom and goodness and i-
mate Director of our lives. Every time we bow, we break our
- resistance to allowing ourselves to be QO_Ir_li_na_teg_h;Lng:sm]j,
We demonstrate physically that we' want to break our “stiff-
necked” approach that denies that what God commands is
good for us. '

We have seen that each of the three daily prayer services, which
correspond to the Avos, provides a unique opportunity to subjugate

oneself to the will of God. Shacharis s for the intellect; minchah, the

emotions; and ma’ariv, the physical. Combined these prayers have the

well as intellectual and emotional, perfection may bring an offering
from which he may eat. This is because the consumption of holy food
presupposes the ability to sanctify the physical.

Thus Yaakov instituted the ma’ariv prayer, which corresponds to
the limbs and fats of the animal offerings which roasted overnight on

the altar in the Beis HaMikdash. These are the most physical parts of
the offerings and thus correspond to Yaakov, the man who sanctified

all three arenas of human life.

potential to replace the opportunity for connection to God which was
lost when the Beis HaMikdash was destroyed and the mitzvah of
bikkurim canceled. Thus when Moshe, in his great wisdom, saw in a
prophecy that one-day klal Yisrael would no longer be able to bring the
bikkurim, he arose and instituted the three prayers in their stead.
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Psalm 92

"y '117:“3 A psalm, a song for the Sabbath day.* It is good to

thank HASHEM and to sing praise to Your Name, O
Exalted One; to relate Your kindness in the dawn and Your faith in the
nights.* Upon.. ten-stringed instrument* and lyre, with singing
accompanied by a harp. For You have gladdened me, HASHEM, with
“Your deeds; at the works of Your Hands [ sing glad song. How great
are Your deeds, HASHEM; exceedingly profound are Your thoughts.* A

boor cannot know, nor can a fool understand this: when the wicked
bloom* like grass and all the doers of iniquity blossom — it is to destroy

“them till eternity.* But You remain exalred farever, HASHEM For
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There is ‘an idea that the phase of conception is
dimensionless; the phase of continuation or maintenance is a
perfect circle. The female phase of concretizing, bringing into
the physical, is represented by a circle. A circle is the only shape :
possible which has no unique point; unlike any other geometric|
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shape any of its segments is identical to all the others. From the \
smallest arc the rest is predictable. It has no newness at all. The \
danger of this phas is that it is open to staleness, to lack of |
creativity, to force of habit, to depression. If the female phase is
maturely handled it gwe,s' expressmn to newness contmually, if

not 1t freezes, dev1tallzes, desensmzes The letter ofthe alphabet
which expresses this is'of course the samech, a circle, The Torah‘
teaches the idea that newness mustbe entirely fresh, maxm\allv‘
potent in the following way: in the entire description of thel
Greation in Bereishis (Genesis) there is not a single samech! A
lengthy text written entirely without this letter! There is another
parsha (section) in Torah which also contains no samech: not -
surprisingly it is the parsha of bechor, the laws of the firstbom!
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. "This day the Lord your God commands you to observe flll neeemy 3

" these statutes and laws” (Deut. 26:16). Midrash Tanhuma : PTOD NG Doy ohd fep YIS -
Quotes: “Come let us raise a joyful shout before the Lord” (Ps. l,_"a";]_?~ '7?EPD~ 2 jpp dosd
95:1). Moses saw that the first fruits (Deut. 26:1-11) would one ;;l:”’; :111505—‘:;;1 D‘bl-';j";‘;gf_'n ’;ml:?h o:;;bﬁ':;
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day no longer be brought, so he msutu_ted prayer in their place. pnn ;DB .GNED 9 -DYhD DEThD ObY
My grandfather of blessed memory said that prayer, too, wasa . 323 povEr 2*pb 3 15 .ERY ™ 23 1303
way of giving the first [of each day] to God, another sort of _ 135 ¥00 MY 30 00 WD WIB 3W0
“firgt fruits, ” - oo b3

But the meaning of “this day” in the verse still needs to be
darified. The Midrash and RaSHI both say: “Each day these

should be like new in your eyes.” [Why “like new”?] Is some- ,

e out there tryi fool th: son, giving him something, ; '

yying to fool the per g g r "
4t isn't really new, but is “like nev\;"Z Cod Torbid! Tt 15 Te- , - hope for the future, also mean “from where”” and “to where”.
— L - e

P | When one asks “Where have you come from?” one says me'ayin
ally within human power to renew each thing. The Ienew,)j, , b#'ta. When one says “Where are you going?” one says ana telech
T T T T 77 i ! ..
tl‘ﬁl’el within everything, §1nc’e’ Siod renews each day, cop. . (Or lan). But incredibly, if one stops to consider the literal
stantly, the quk of Creation.” “Constantly” means in each . meaning of these expressions, a most inspiring depth becomes
moment. Nothing exists without the divine life-force anq 1 p o
point in cach thing that comes from Him ~a0dthe apparent: me'ayin ba'ta — “From where have you come?
: CEVEL grows old, literally means “You come from nothingness”! And ana telech

sinc€ His words are constantly alive and flowing, - — p :
3‘? However, “darkness covers the earth” (Is. 60:2). The out. — “Where are you going?” literally means “You are going toan

ward “shell” hides that flowing point. Thus Scripture says; Jnexpressibly great dimension™!

“Nothing is new under the sun” (Eccles. 1:9). That is the ny. {9 Hebrew, the language of holiness, is pregnant with spiritual
ural world that hides the renewal. But it is within the pom;' depth. The simple, mundane idea of a person arriving from

man to light up that point within the darkness; “This dav the! some previous place is expressed in commoh Hebrew as the

4

Lord your God commands you. . .. ” God commands you to, transition from nothingness to his present state (yesh me’ayin —

find {or “to make”!] “this day,” the revelation of li |
. oy . : ghe, thei - something from nothing!) In other words, the spiritual grasp of
shining speculum, within the very deed that hides the point. this moment is that it is relative to the previous moment as

Yo L Wy Dstrad~ A 7;47 S2-1s3 | existence compared to nothingness! That is newness! And from
Rosh Hashana correctly lived should leave one"'l this moment to the next the explosion is so great that it cannot
supercharged. The energy achieved should be so great that the . be, translated! That is the striving of a spiritually sensitive

*res_t of the year can be lived accordingly —not as a continuation, Person, to generate new inner life continually.

>

but as a constant experience of newness! Spark must become flame | Avraham Avinu says of himself “Va'anochi afar va'efer —
and that flame must spark a new blaze; always. That is Jewish | And I am dust and ashes”. Torah is never mere poetry, every
living. There is a mystical idea that being alive today because ; Tance has infinite meaning. What is the meaning of “dust and

)ne was alive yesferday is called dying. Being really alive ! ashes”?

A i i | o
means that one’s life is generated today, not as a passive result ' The idea is this. Ashes are the bare elements left when a-
of the past but as an explosion of newness now and always substance has been completely burned. “Dust” of the earth is

The Hebrew root »N meaning “I” has two fascinating ' the rich soil inwhich growth takes place. Avraham, who most
derivatives, o ana and X ayin. The word ayin means “isnot”,  profoundly represents the idea of newness, of being the father,
ana is much harder to translate — it indicates an inexpressible the founder of the Jewish people, who forged a whole new way
pleading or longing as in “Ana Hashem hoshi'a na”, the longing ~ ©f living, sees himself as constantly incinerating what he has
for redemption. These words, ayin “is not”, and ana, intense  become in order to use those elements as soil for new growth.

: — '- S ;&No element of his development is allowed to continue

passively, here today because it was here yesterday. All of hi§
being is distilled into a memory which is the nucleus for a new
_birth — constantly! That is the power of chiddush,
* self-generating newness, the source of spiritual life and growth.
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Our Sages ordained that we are supposed to pray three times | DM2°3N1W %5 7053 %9 59 AN D M9>1) 1Yen Y1 wpn

| a day—in the morning, in the afternoon, and in the evening.* MINSDD pbwn NDAN DY ,ANMAIY IITPUNTYR PRI YY D’jin
The reason is that we need to include God in our lives at v B0Y M51 N5 — 15505 AMdnN N

different times throughout the day. When we arise in the | pranb nyy 9w ,nvanh NTAY 155N TESYS NI T MY 5N
-morning, we need to go into the day knowing that each day is | JPYNIN NI, 050N NS BNV PR N

a gift which God graciously gave us. This awareness results in 1IN WDTPTY S9N Sv ONYY pRRT Panns a1 Mooy fm
our relating better to people during the course of the day. It ¥ 1737 NI DN 09 593 @YD NWHY PY5aNN P PERm Tow
sets the stage for our being ethical in our business ade P erg:al TN .DPONN MY 1Y IDNMNN NIN 955 1A nSAnn
d_eﬂna%izs, arll'ld tfor our }:lienmg apﬁrema_::e g(i)fft Vf’;*(‘:;l’é"% davv:é waf: MWINNN MR wpm MR 2 PN O3 ,NIBND 9 YY NEn
:ge c;:dicaic: :ure::;ztumeg ‘tl;ed:vveel;ping spiritual goals rather DY Y9017 TN < (119 B# M373) 57y BN 75 — noman
£han to misusing our resources. The whole experience of the 3T ,...00NT NT N 295 WY OY T — _..N SHYTNT
. 2w 502y Y1 Yoar (wrpa — 7 779 T P5N — N TV 9PRah

day thereby becomes one in which God is actively involved.
"’[’9—@ the middle of the day, it is easy to get so caught up in our TID_’93 ONPPOND  ODNINN IMMNUM DMTON DIVTHhRN

ability to create and to control the world that there is a danger S
that we will forget there is also a_God. While we're busy NP NN DIVNY_ DINDD MOIIN YAV MUTNND DW 1IN OOBT
working, it's easy for us to feel that everything we accomplish YTNNDS D7D TN DNY — A515 NN 59 S N3N IOURYT
is due to our efforts alone. We are therefore required fo pray PINT NID NN PINY YN MK MNSY — WY S8 1930
the aftemoon service af a time when we have to drop el 2730 NG TRNINGR 3P 7573 905 S7h Ben 1 005
that our success and creative abilities are also blessings from = 2’791 /72 NN DN OY T "ANA PR TN 13N7 T YpY
i — v 0Y 751 101 WINHYY HPNII NN MUTANIE 1975 RN

God. o A
The evening prayer teaches us th"l"édribept of faith and belief. 1152,V MM 5y YaPY — MR TN PPOM PIUNTA YN

e,

2

" Bven i we_haven’t accomplished everything we wished to do , ~SDYTNNN XN MYNSY OIN5 Nroan IR
- today, there will be new opportunities for accomplishment 5y 43375 790 ,I2ANIY 1HPUNTN NI MPININN MEB)
tomorrow. HYNID DWIP 0I5NN T DY 1M e oYwnvl noan nmx

These three critical elements—the opportunity of the day,  yp by impunyn mN Sw DR MY R
Tecognition that our creativity and power are blessings from * SR
God, and faith—help us share our life experiences with God.

Lisy  Topeed

'—H 1 We must live on"tjhe plane of chiddush . t  Summary:

i never expand into the natural. The first law in the Shulchan I “Reishit”:

. Aruch, the code of ewish law, concerns the beginni of the | Creation of the world :
day, the first obligation of the day. It i fascinating that that first : Dependt?nt on the Chesed of Hashem
halachic obligation is to get out of bed! Understood superficially, . Bverything has a purpose
this is good advice. But there is much than that here: what Theme: . ‘

8 Vvice s much more than € : ' Total dedication

- isintended is a basic lesson in beginnings — if one is strong as Renewal of the world

a lion to arise in the morning, df one begins the day with no Prayer 3xaday: ~ _
i laziness, notallowing the sluggishness of natural human inertia Intellectual, emotional and physical components
| to contaminate the moment of waking, of first consciousness, Sensitive to changes in the day '
| then the day can be spiritual, elevated! , Basket: »
.Eve?rything goef after the bev___tgi'mﬁng! ITI_HE beginnings, | g:nn;ng staleness
beginnings beyond time, cannot possibly provide a foothold for Lesson:

 the negativity of staleness and depression. That is indeed the Complete relationship
most fitting beginning for a code” W ' Viewing life with newness
>‘§L LA There is no negativity in the moment oFhew creation. While
the energy of creativity is flowing, depression and despair are
impossible. The spiritual root of depression is lack of growth in the
personality. When time ticks away and nothing new is being
built, when all is static, the neshama feels the cold hand of death.
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