Actuahzing Faith
Parasha Bo N -

) Shamat I 13
18 You shall not leave any of it until morning; any of it that is
left until morning you shall burn in the fire.

1 “So shall you eat it: your loins girded, your shoes on your
feet, and your staff in your hand; you shall eat it in haste —
it is a pesach-offering to HASHEM.

u [ shall go through Egypt on this night, and I shall strike
every firstborn in the land of Egypt, from man to beast; and
against all the gods of Egypt I shall mete out punishment — |
am HAsHEM. 1 The blood shall be a sign for you upon the houses

A sl She Chvash-py. 392 3

L1 a0 %5380 9} — So shall you eat . Those who ate the

11. jpn3 1N £p72K8) — You shall eat it in haste. In the Talmud (Berachos 9a),
R’ Elazar ben Azariah attributes the haste to the Egyptians, who pursued the

Jews and compelled them to leave quickly, In contrast, R” Akiva hold

pesach- offering had to gird their loins, i.e.. have their belts
tightened, and be dressed as if they were ready for an imme-

diate jou Ver, SES

diate journey out of the country. Actually, however, Mose:
would refuse Pharach’s demands to leave during the night;

-, Mot until morning would Moses leave, Why then the )

haste_originated_with_the Israelites, who were in a rush after the time for

deliverance had come.
R’ Eliezer attributes the haste to the Shechinah, the Divine Presence itself. -

eat the offering in such a manner? At the moment of re-

demption, the nation was still not deserving of such mira-
tles; indeed, as the Sages put it, they hovered just above the
lowest depth of spiritual contamination, and if they had not
been redeemed then, it would have been too late. This was
_Symbolized by the manner in which they were to eat the of-
fe::ing; it was to bring to their consciousness that they were
f*"'lg redeemed oniy by God's mercy. -
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This interpretation, which was also adopted by Targum Yonasan, is'based on
the image of Hashem hastening to the aid of His people when He freed them
from the contamination of Egypt. The mood is expressed by King Solomon:
Hark! My beloved! Behold, he comes, leaping over the mountains, skipping
upon the hills (Song of Songs 2:8).
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The Jewish answer to this question is that what we call
emuna has nothing to do with the words “faith” or “belief”.
We do not speak of “blind faith” or personal, subjective
faith. We do not commit ourselves to something that is the
product of anyone’s imagination. We have not committed
ourselves to Hashem throughout history because we decided
subjectively and personally that such commitment was a
good idea. Qur commitment is based on knowledge of thej}
clearest and most objective kind. We assert that the object of
our “faith” can be proved and known.

(3

Firstly, we met Him. The Jewish people stood at Sinai and
experienced a direct revelation; in fact, the only reason for
committing ourselves to Hashem is the fact that we had a
direct experience of Him; no prophet’s testimony would be
good enough for us if we had not begun with the most direct
and immediate kind of experience. Only because wg
personally lived through that meeting are we prepared to
accept the words of the prophets who spoke later in history.
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Now we come to our second question: if we say that proof - ."Emuna " detives from the same root as “ e ‘eman " meaning
exists for that which cannot be seen direct] e p faithful or loyal. Even the most superficial examinat] .
e Jewish le_know H heen_ o Y,%I,l_aLlsEth_xth_.’?_I_f use of this word in Torah wil}J h tha;m}natlon of the
] ow Hashem, as we have discussed o show that it cannot be
above, what is left to believe? Why talk of emuna if we really ‘tf:lzselit;‘tjesasﬂfﬁ;{h 1’1: the;ijsnse of belief — for example, the
Yent yaaay emuna ad ba hashamesh — And

mean knowledge? h
is_hands were loyal until the sun went down”; hi
. . . . own”;
Tht:h answer is that emuna does not mean faith. Faith or belief stayed where they were, they remained loy;;nto, tg:;rhfnis
asth.ese ideas are_understood in the modern culture have The verse cannot be translated in any other way — .___haz:lsds.
) nothing to do with emuna. cannot have “ faith” or “ believe” anything. ’
©The correct translation of emuna is not faith but faithfulness 23 R

A unique feature of being human is that you can know
. something with total clarity and yet act completely against
thf:.__gye is not all that there is, when you know that Hashem that knowledge. You can acknowledge that a certain action is
exists and you know what He expects of you, the question wrong and then do it anyway. Free-will means that you can
then is: will you be loyal to that knowledge? Will you live up act in disharmony with your intellect. Understanding
to it? Wl__l_l_ _you fulfill your obligations? The problem of something and all its consequences clearly does not guarantee
emuna is not how to. gain the knowledge of the spiritual that you will live in accord with your understanding, that you

or. I.oyalty. The concept is this: when you have acquired the
spiritual knowledge, when you know clearly that what meets

.\:'Sorl;)il,. it is the challenge of being faithful to that world and will be loyal to it. Not at all. It takes work to live up to your
-lis oobligations, : " knowledge of the truth. And that is the work of emuna.
: o
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. o D;"J],'né — With your loins girded. Prepared to travel, similar to 30 055, And
ve girded his loins (I Kings 16:46), to demonstrate implicit trust in GCod, the Blessed One,
“L“.»rrparing themselves for the road while they were still in prison.




- B
on_nawnal bnm Yyoma r1p3 DYRW IUR 3P
—m'mn byyp AT TRIR N30 TR TR U1vaM Binna

,oYwyn oMt BUw whypm AT SWMD R3Wnna
gy Srobw nTInR Mna XY Yax mawnea nibbon arnn mna
bipb Ay RW XN ROT I PEA ATTIRR nbhow e
_; spRIR Y Py 93 ama ba e pEab mmopnan
Ayvomwn b3 b¥p 53 npranx povn T by no

-D3a1 1220 AN D93 DR TP YTV RINRDA KT DRI
o STdpn pRY WRIPY NN

3;]\ ‘T;..m:-ré & ﬂgawn%v(:[ Z)&-— Eﬂ E~ 3-(1._&(9&(\ '2-«7
So knewledge is stronger when it is translated into action, and
action is stronger when it is suffused with knowledge. We can only
achieve such integration by recognizing that we were created by
one_G-d with one purpose, which is to achieve this harmony be-
tween thought and deed, between body and soul. But why do we
sometimes find it so hard to actualize our ideas?

Because that is precisely the purpose of our creation—that we
harness the forces that pull us in every direction. We were given
the free will to meet this challenge, to unify our hearts and minds,
our thoughts and deeds, in order to create a unity within ourselves
that will carry over into the rest of the world. -

32

But wouldn't it have been simpler if G-d had only required that
we know Him, instead of having to acwalize that knowledge? Why
must the deed be so essential?

The answer lies in understanding the very reason for our exis-
tence. “G-d desired to have an abode in the lower worlds. The

reason there can be a dichotomy between human thought and action
is that G-d created a dichotomy in the cosmic order of divine ex-
pression, between the spiritual and the material. While G-d's wisdom
and sublime dimensions predominate in the spiritual realms, the es-
sence of C-d is expressed in this "lower” world, the world of action,

The_material world is the final loop of G-d's complex cosmic
circle, the last section that must be completed to achieve true unity.
And because this world is the most tangible, finite portion of His
creation, the divine essence is expressed 'in tangible and finite
terms—and that is human action. The deedtis the exclusive property
of the material world and the physical body.

3y Were we to limit ourselves to study, to accumulating knowledge

without implementing it, we would never realize the intention of )1[,_

our entire existence. The most brilliant thoughts and virtuous inten-
tions cannot on their own perform a single act of charity; they

cannot reach out to another person with love. They cannot change
this world.

335 In order to blend thought and action jn a truly profound and
_lasting way, there must be some degree of regularity. Even the

strongest inspiration can quickly evaporate unless it is translated into
an actual experience. Every deed must be accompanied by 2 certain

measure of mental preparation and focus. But even if a person does
not yet connect the thought and the deed, he or she must still
behave morally, because ultimately it is the behavior—not the
thought—-that realizes G-d's purpose.
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But the moral person must strive to unite his daily conduct with

his convictions, to live up to the standards that he would like others

to adhere to. If one's ideals are not reflected in his behavior, the

integrity of the ideal itself must be guestioned. If a philosophy is

not applied, its truths become dubious, for without representation

on a practical level, the philosophy—like the architect’s unconsurn-

mated plan—is empty. If a person is arr_(‘)bgant to others or lacks

sensitivity or simple manners, then his wisdom has no value. The

goal of a truly wise person is to transform and integrate his wisdom

by bringing it to the reality of daily life, in the way he thinks, .
speaks, and behaves, even the way he walks the street and eats his

meals.

32
%Think about your ideology, and ask yoursel: How much of it
do | live up to? When considering any plan of action, ask ‘vourself:
What difference will it make? Tomorrow morning, before you en-f
gage in any intellectual inquiry, do a good deed, Simply do it,.and-
_you will see how it enriches your outlook on life, for this is a two-
way street—just as the ideology feeds the deed, the deed fortifies
the ideology. Indeed, it creates idealogy.
And remember, the essential thing is the deed, for a deed has
the power of the divine. Your act makes G-d act. In its simplicity,
a good deed is mightier than the greatest ideas ever concocted.
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g is a mystical source which
Ly roped- (64 There is a mystica s‘oh which
indicates that the higher worlds are created straight an

this_finite, physical world represents a “bending” of that

straightness. Once a “bend” has occurred, there is a danger.
When all is straight, no error can be made. When a bend
manifests, error has not become inevitable but it has become
decidedly possible.
To straighten what is bent. That is our task. Not to be
deceived by a bend in the road, The name of the Jewish people
v (Israel) spells 9n 1w the straight one of Hashem! And the
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4 Nowletusreturntothe mateh. The mystical source wereferred

to earlier explains that the word mateh, a staff, is from the root
meaning fo bend o), or to fend in a particular direction, or to stretch
out from the source (Noteh shamayim ve'yosed aretz — He extend?
the Heavens and founds the earth). In fact, a staff is really a branch,
that which branches, bends, away from the trunk.

.50 the mateh, somehow, stands at the junction_between

heaven and earth. It is locat ight
b -
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The Exodus marks our birth as a nation—the time when
G-d extracted “a people out of the bowels of a people,™

* granted them the gift of freedom, and empowered them to
realize His goodness and perfection in their own lives and
in the world He created. Thus a key theme in the story of

the Exodus is “haste”: the children of Israel are described as -

having "fled” Egypt;’ matzah is the bread that didn’t leaven
because we were “driven from Egypt and could not tarry”;'
and the Passover offering, the key to the redemption and
the axis around which the entire festival of Exodus Passover
revolves, was eaten “in haste.” The alacrity of the Exodus
emphasizes that life, for the Jew, is never again to be the
passive and static experience it was for the clan of Hebrew
slaves under Egyptian bondage. Life is to be a vigorous,
vibrant movement forward, an unceasing quest to a ce
., and achieve.

The state of haste in which the first seder was held was
expressed in three ways: “your hips girdled, your shoes on
your feet, and your staffs in your hands.” These corre-
spond to the three dimensions of the forward movement
of our lives outlined above: our self-development, our ef-

*fect upon our immediate surroundings, and our universal
impact.

‘f? The hips, which are "the base that holds up the entire
body,™ represent the human being as an individual. “Your
hips girdled” thus refers to the endeavor to develop our ner-
sonal potentials. '

g

';JN T | gratefully thank You,* O living and eternal King, for
7 You have returned my soul within me with compassion —

abundant is Your faithfulness!
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%" The feet, are the person’s means of locomotion. Equip
the feet with shoes, and you enable them to traverse hos-
tile terrain that would otherwise impede their movement
from place to place, Shod feet thus represent our ability
to journey from the enclave of self to points beyond the
_range of a "barefoot,” home-bound personality.

% But man is more than a foot traveler in life. Man is
unique among his fellow creatures in that he makes ex.
tensive use of “tools"—~implements he fashions that en-
able him to manipulate his environment in ways he could
not with his own body and faculties alone. If he can
scarcely lift the equivalent of his own weight with his own
two hands, he has learned to literally move mountains
with the machines he devises. If his own two feet, bare or
shod, can carry him only so far so fast, he has explored
the depths of the sea and the astronomical heights with
vehicles of his invention.

43 Therein lies the significance of the third marker of the
alacrity of the Exodus—"your staffs in your hands.” The

- “staff” represents the uniquely human conviction that

nothing is impossible, that we can always find a way to
extend our reach beyond the distance dictated by our
natural arm-span. That we each possess the capacity to
positively influence all people, elements and events of our
world, no matter how distant and unrelated .to_our-lives
they may seem.’ e ‘

'y

o5 eY g e — ! gratefully thark You. A few
opens his eyes and thanks God for testoring his
faculties to him in the morning. Then, he
acknowledges that God did so in the expectation
that he will serve Him, and that He is abundantly
faithful to reward those who do.
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