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Midyan: Inner Battle

! Moses spoke to the people, saying: “Arm A
from yourselves men for an.army, to wage | . 2 Bwl()or 3 . to the battle, “This is the demg
war on Midian... from all tribes of Israel, =~ 21 Flazar the Kohen said to the mer; :‘fi' t’{;z;zfog g:lz ‘t:l;a;ngi)lg anfi the silver, the copper, i
you shall send to war, S ; ,-,0.2 t:eﬂ::;an,h' aﬁzi:l':e "::'Z‘f’_” g:lu?ryanthing that comes into the fire — you shall pass through the.

e ﬂre;nditwﬂlbepuﬁﬂed;butltmustbepw"ﬂedw“h mewaterofspr:?l;ﬂng: ;na”dwb:mtyeﬂ;b;gyt{m.&

“From all tribes of Israel"—including the would not come in the fire, you shall pass through the water. 2¢ You s - I

tribe of Levi. garments on the seventh day and become purified; afterward you may enter the camp'. E
- Rashi's commentary' .- ‘
k! Wodes | e - R logdan :
" The Torah tells us that the metal fitensils the Israelites e f/"']‘—' So.
::c;ughth back aidsbepgil hzd Itfo ;.:gge;gg a smki ial gtuﬁt:ilcsatn;‘gnt ounbn N 1SR TR Menbuw iy Y
ore they cou used. If they were cooking utensils tha - oz “RD 730

were used over fire—which “comes through fire"’—they 3" KW OY 70 v ’y Lt e
would have to be Kashered"(made Kosher) by heating in fire, MK Y 70 280w po3 737 M K
as is indeed the law.32 This, however, is not. nough. Before Row (AP 3"M) PN 1"y RIVRY , P2 12 oy
these \:iessels could be used, thf-y-th would al.o ha\:;e to lt:e wab DR OTA YR Y Awp % N Ann
“purged in water for a Niddah’—that is, immersed in the ' ane AR 3 Y3
same kind of Mikvah required for a Niddah.33 Utensils not pasam o 79 11’139\0 n:n - W: '1I:IR’7 nopn
used over fire need only be washed thoroughly and im- NPT DWD M IV L2390 : =
mersed. oot 7k MpYY wpa 1 Ty amvn pYa oy L

=From this we leam two things. Fitst. we see that all metal xwr oy v wrp Tee ne vpyph weaw €

utensi 5 ed before the " - b3 oybaw
Seco Datwl _ X"DOR MO ADYopR RN YR PP |
ca_a_b'*’usenshmd :lh.is shunlld 'hew;gln: befare their i:zs;:l:mm;ﬂ be _ (2P N7 RIORTN MW Y N2 O

K
T oM ,OyPan Y ane My qwsn 0 phaw

""Our sages liken the table to an altar, and therefore, every ; b 3T TOTIN N9 YY1

utensil ysed on a Jewish table must be sanctified,_just like W—‘-——-—m——:‘"’;m;’h —— MD:P”_‘B g nm j
vessels used on_the altar of the Holy Temple (Bais HaM- . L NR Mpy? nunam v oy ‘ L
ikdash).> This is part of a Jew’s santifying every element of TPYY 187 KUK OMOn Iy by W2 K2W ,230

his lif

oy TIY T RO wmen vwa? Yxw oy N
a"apn '3 MTD Ww "y L n™wn? nam

Like all the other laws involving Mikvah, this one is a Chok

or “decree,” for which no reason is given. Indeed, in intro-
ducing this rule, the Torah openly states (Numbers 31:21), g Enranshihg ok afrn o owen ‘7'7:'11;'; | L
““This is the decree (Chukah) of the Torah, which God com- Lina RIPRTIT MM A0 XY DYRe ,

manded Moses.”” Nevertheless, this rule still has a degree of * v R W9R Yo OphR IERD (P TTTI0) '
logic. :

™ oWwy? "™ M2 orwan? X PH A%
oy XYw 037 o7 DM 2 D WM oMo
u»n ,oob on oMz 89k 0oY YR oMMy D L
MRS N oY XOX 193 O3 WAvIw 2300 &Y

(7 #- 4o S-rpen o0 . @
2D WM 10N DR VI waank oo obee oy mvaxe umb
hRwann W NBRWY 0w T35 AYMYW RO NRY P21 IR OB
WRD 1302 B8 Paa 1M AbBna 1M, M3 1 nmay phn Yo s DRI” DY M3 ANy CUIEWD ABp
P WY NN DK MORY NPV XYY 00w ow vIPY P Jehon p———————
TIAN DR 2ITP 2372 TR NP 137 %7 (1R ,3"W) AN MWD ‘ ) :
BT o3I mama o ey P wr Y91 oenpw . Xwan Y53 ymab - St
ATV 13 @R TP AONNY IPYM WM YT %1 DIXD W1 T 05 "
~OPYR M3 92T AN "DIRA 93 757 NI WO, IWNMM MR 1 awn

b "W oy v nyaoun manbmn ,x{’uoml
mntn My AR xbw TN B 1mbab oepn =

P s Fom Shral - R Buniy TR bW ,mpbam 3wn PIY O3 WM LRI
q__ Let all your deeds be for the sake of Heaven. v A0 AR Mo o kU xebya bhwonom
We km?w that Judaism does not outlaw or prohibit the physical QI3 YW 0 mpadl *3ws. amwa_axewa
f"”“.‘" of ti'f"} 'In rinking, marri i | 073 I Twripn MIRI DR SPTH XOEWY
total life of the Jew. In fact, the nazir who takes an oath to refrain from. . e— "9 SETIPS BNy
drinking wine must bring a sin-offering afterward because he has thus m'l'?:n;wmn 1o :;w:m " "
deprived himself of the lawful joys of existence.t? SRR 2% mbyn maw Yhwn nx @ X
) i for physi ely related to the VP2 oyw TR PIy3 9" AMAR AWM
bes , 2y i of a_spiritual life in - pYn my own ,pm Yo mewa mno b2 o8
%fa_b?th bbi Yosé advises: “Let all ur deeds be for the Rid YR m Ny ara ,:'ID"?P-'I TN TIH1 NP —
ow these activiti i ioht § A :
Why should we eat?—to keep the body healthy. Why do wo néed 2. B 9337 &P
healthy body?—so that our mj , that we may be men- '
tally and physicall

and be complete Jews,
Thus, even the most lowly activity can be done “for the sake of Heaven,”
as a part of the worship of the Almighty.
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thing quite interesting to say
In his prophecy, Isaiah says,

q seat it

The word geshem, “rain,
itis OMMMMMMM
upon us by a beneficient Almghtymswnmmﬂ
The chemical processes of n ‘“‘one wa' ; thus,
there are the nitrogen cycle and the rain cycle. For every process that happens
there is a reverse or corrective process which keeps things in balance. Even
50 must there be a vaster cycle which unites the physical and the spiritual.

We merit all material things by the grace of Heaven. 'I'he.mlml,s;

urn to Heavgp" is

achieved when a person_use:

aty he ha o live a
Torah; when he “knows God in all His ways” and conducts his physieal activ-

ities with a central spiritual intent. In this manner, physical matter leads to
spiritual values, the word ot God retums, the cycle of provxdencc is complete.

”» r ose in life, therefore, .is not the isition of

sessions;_we should not measure our achievement in life by
the volume of outer or inner treasures that we accumulate. Our
ife’s mission is concerned with what we become ‘what we

make of ourselves, and what we give, not what we g et. We

should measure our a  the extent.to e
ﬁnﬁuGodsWﬂlw:thmehelpofouroutergudlm

' human deeds of Divine service. Our endeavors to acquire inner
and outer possessions have value only because they provide us
with the means to perform such deeds.

B From the slightest mental faculty, and the nerve gangha
which serve it, to the strength of your hand, with which you
are able to bring about changes in Creation and to which the
entire fealm of nature and every being within your reach are

subject—all your capabilities are but tools lent to you, which

one day will ‘before the throne of God as witnesses for

. or against you, testifying whether you W
" them well, whether you wrought blessing with them or curse.
- Accordingly, there is an outer, universally applicable criterion
by which to judge man’s deeds: whether or not they correspond
to the Will of God. And there is an inner criterion by which to
judge a man’s greainess, which differs from case to case: not

the sum total of his

with which h ,_but whether he has used
them fo the hest of his ghility to do God’s Will.

- C It follows that, in spite of one’s best intentions, his life may
be an utter failure if his actions werenottherightqm. On the
other hand, if a man abided by God’s Law, his life may be
sublimely great even though showing only minor _
accomplishments, if the means allotted to him did not permit

major ones. Thus happiness and perfection consist of using all l
‘one’s outer and inner possessions in fullest measure according
to God’s Will—which alone is what makes man great.’

I SR A i

rain,” also denotes physical matter in general, Now, )
bestowed

In his commentary on Avoth, "Rabbi Hayyim of Volozbm has some-
about doing evcrythmg “for the sake of Heaven.”
“As the rain comes down, and the snow, from

» ‘ heaven, and does not return there, until it waters the: earth and makes it bear o L
. and sprout, giving produce to the sower and bread to the cater—so shall be

My word that goes forth from My mouth: it shall not return to Me empty,
until it shall accomplish that which I have wanted, and succeed where I have

»

Ninadeen labters

]9 The 1aw to which all forces submit instinctively and
involuntarily—to this law you, too, are to subordinate yourself,
but consciously and of your own free will. Consciously and
freely! This is man’s eminent vocation, his highest privilege.
All forces® are ranged in service around God's throne. Their
“standing is concealed from them, and their countenance is
covered, so that they do not see the purpose of their mission.
They sense only the impetus to action, and they act in

~ accordance with their assigned task. B_ut_ygg._man._mr

countenance ‘is half red; your ed to

~* you; you are able to regard, and consecrate, yourself as a

Servant of God. Yoy are able to gain ap inkling of your
mission, as God has attuned your ear to perceive jt. Surrounded
~ by God’s servants® busily at work, and sensing in yourself, too,
the impetus to act, would you not join their chorus with the
joyful cry of allegiance: yawn now, “We will do and therefore
listen,” will act and, in carrying out the mission, will try to
comprehend its intent? Consciouslv and freelv—thns to be first

, ..Mpreemimm‘ir’xﬂﬁsleg‘ionofGod’s servants,®

'(2__

— “The angel in charge of man’s coming into existence,” says
one of our Sages,® “takes the seed which is to develop into a
human being, brings it before the Holy One, Whose Will all -
beings serve,® and asks, ‘This seed—what shall become of it in-
life? the human being growing from jt be strong or wi
Wise or simple, rich or poor?” But he does not ask whether he
shall be ‘good or bad,” for everything depends.upon God ,
except for the fear of God”—except the faithful fulfillment of -
one’s duty, with the me. ted to hi Thusletusnot)&
judge man by all those things that are not reaily in his hands
but, rather, by that which God put entirely in his control and
which, therefore, can alone constitute his greatness—his fear of
. God.

B3 . o
Thus comprehended, the purpose of man can be attained by
anyone, at any time, with his individual measure of strength
and means. Whoever, in his lifetime, fulfilled the Will of God
toward the creatures brought into his orbit, wronging none,

assisting each one to the best of his ability to reach the goal
that it—he was truly a man; he expressed
justice and love in his life. His entire life, all of himself, his
thoughts, feelings, speech and action—even his business
transactions and personal enjoyments—represented service of
God. Such a life transcends all vicissitudes.® Whether in luxury
or privation, abundance or want, whether with tears of joy or
of sorrow, such a human personality, unchanging almost like
God, sees in every new blessing, as in every loss. merely
another challenge to tackle anew the same unchanging task.

1
i

I
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Thus man, in his earthly form, belongs to this world, and-
his earthly existence is full of significance. Just as no breath of
air, nor the tiniest blade of grass or beetle exists for naught,
but contributes its share—slight though it may be—which God’s
- wisdom uses to build the edifice of the universe, thus, too, no
pleasure, no thought, no deed—no matter how modest—is
empty and futile. If théy are in accordance with God’s 3

they form the handiwork that we deliver into God’s hands, for

' Him to embody in the overall structure of the universe.

- Fulfillment of God’s Will, wnthom'possessxonsandpleasures
with thought, word and deed'®—this is the content of our life.
We must properly understand this Will, however, for therein
lies the unique greatness of man: whereas the voice of God
speaks in or through all other creatures, in the case of man it -
speaks fo him, challenging him to accept it, voluntarily,!! as the
imneiling force dxrecnng his work in life. ‘

1§ Waes g Een- 2 k«qlm

, The use of_metals ts one_of man’s major s
toward civilization. Rabbi Samson Raphael mrs_c_h explains .
that a metal utensil is s therefore the most visible sign of man’ s -
intelligent mastery over the earth and its materials. _
only the shape, but the use of the material itself proclauns
this fact. - .

This explains why metal vessels have a special status:. Since

glass is processed and melted like metal, it also has this

status.
_Eating, on the other hand, is an activity that pnmanly

belongs to the animal sphere of man’s nature. When a metal
utensil is used for eatin erefore repres nts man’s
highest mental faculties being employed to serve animal

na

The Torah requires, however, that even :he most ghxgwal
activil of the spiritual,

Befi etal utensil for eating, we must first sanctify -
ore using a m & on in a Mikvah.

_and elevate it to a level of holiness by immersion in a Mikvak
< mevesselﬂmtum,gggmmefoodsewedmlt In

. this manner, a s eating u become like the conse-

crated vessels of the Holy Temple, which sanctified anything
hat was placed in them. 3¢

17 Cnu.c__g Yo Wee -k, P37 -

[27] INTERVIEWER: What one thought would you
suggest I reflect upon that will have a major effect on my life?

RABBI YERUCHEM LEVOVITZ: “Constantly focus on
the Mishnah in Pirke Avos: ‘All of your actions should be for the
sake of the Almighty.” When you meditate on this Mishnah, you

- will experience the eclévated state of cleaving to and being

connected vmh G-d with each and every movement you make.”

R T Jple St~ 8. L Towker

“Also the world He placed in their hearts,” proclaims the
wisest of men. Each_individual human being is a virtual
world of personalities and character traits, a planet of “na-
tions” constantly at battle over the territories and resources
of body and soul. Love battles pride, anger battles empathy,
will battles sloth, mind struggles with heart. Here, too, the
war on “Midian” is unique,_a war unlnke any other waged on

the battleground of the soul.

The Hebrew word midian means “strife.” The war on
Midian, then, is not a conflict involving some specific re-
gion of the human universe; it is a war on war itself, on the
very phenomenon of dichotomy and discord within man.
For man, in essence, is a unified, harmonious world, an jn-
tegrated community with a common n goal. It is the “Midian”
Jn_man that is the source of all dlsharmony and strife,
w1thm and (consequently) without.

PV

Midian is the fraggentatlon of the human soul, the dis-
connection of its various “nations” and “factions” from their
unifying source in the quintessence of man. War breaks out

in the heart of man when its component parts lose sight of
_the singular objective which spawned them, so that each as-

sumes an ego and agenda of its own.




2 :
The same is true on an interpersonal level. Our sages
speak of “groundless hatred” as the greatest of evilsy as
Chassidic teaching explains, all hatred is, in truth, “ground-
less hatred.” The “reasons” men and nations have for hating
and destroying each other are but the various fagades of the

ivisive “I" of Midian—the ego that belies the common
source and goal of humanity and views the very existence of
_others as an encroachment upon the self,

As a rule, the tribe of Levi remains aloof from fhe mun-

dane struggles of life. i
individual, that sanctum of spirituality we each harbor in the

pith of our souls. While no life is free of struggle, we insist on
an inviolable island of sacredness in our lives, a part of our-
selves that is not to be sullied by the conflicts that rage in the

external self. But when it comes to the war on Midian, every.

‘ f the soul must take up arms. Indeed, it is
only with the participation of the Levite within—the element L
of self most in touch with its singular essence—that the bat- e

tle on strife can be waged.

24 |
_Or take two nations: on the surface, their goals and aspi-
rations run counter to each other, giving rise to conflict and

strife. But dissect these goals item by item and you will in-
evitably find areas in which they overlap and complement

~each other. This common ground may cover but five per-

cent of each nation's collective will, but a beachhead of
harmony has been achieved. Delve deeper vet, and this

beachhead can be expanded. Explore the inner workings of -

each individual of each nation's millions, and the countless

particulars of each individual's will, and additional areas of
common interest and ‘mutual dependency will come to

light. The differences will remain, but instead of fuelin
strif, thev willserve 25 the Fulding blocks of Fasraniony

coexistence, 23

 Wades g - K ko
God planted a garden in Eden,

to the east, and there He placed

the man that He had formed. And
God made the ground grow every

tree that is pleasant to see and
good to eat—and the Tree of Life
in the middle of the garden, and

the Tree of Knowledge of Good

and Evil. And a river went out of

place.
25 -

|22

How does one battle Midian? How does one restore the di- ,

 vine unity to a fragmented world? By delving even further into ‘

' its plurality.

For such is the paradox of life: the more sbmething is bro-

ken down to its particulars, the more we uncover -

ties for unity.

" 23 Take, for example, two physical substances. Your five

senses perceive them as different and unconnected; but
place them under a microscope and you will discover that
they are comprised of similar components—they might
even share an element or two. The deeper you delve, de-
scending to the molecular, atomic and sub-atomic levels,
the more unanimity you will find—and the more ways you
will discover to harness these diverse substances toward a
singular end.

25
Thus we introduce a new factor into the cosmic equa-

tion: harmony, We evolve from the ultimate singularity to
3 . b d. 3 d ‘d' . .

lurali

tion of the river and its tributaries, interrupting the narrative -
for no apparent reason. This is all the more puzzling, since '
the river is never again mentioned in the entire account. .
Furthermore, the entire story of Eden teaches us a very
important lesson about man and his condition, and in this
context, the description of the river seems all the more out of -

: Evil was not p art ot xhan, but an outside force he could
Eden to water the garden, and easily avoid. This was represented by the: Serpent in the

there it split, and became
;":‘T hcadwater? e+ And God
took the man, and placed him in
the Garden of Eden to work it and
to watch it. And God commanded
the man, saying, ‘“From every
tree of the Garden, you may eat.
But from the Tree of Knowledge in
the middle of the Garden, you
may not eat—for on the day you
eat from it, you will die.

Genesis 2:8-17

Garden, which was not part of man’s makeup, but something
outside of him. Man could debate with this evil or ignore it,
like any-other outside force. Evil urges and compulsions were
not part of him, as they are now, so that now he cannot
escape them, no matter where he goes.s :

Man was given one commandment, not to eat of the Tree of
Knowledge of Good and Evil. In this Tree, good and evil
were intermingled, in such a manner that they could not be

separated. Once man partook of this tree, the same became
true of him. ~ . . '




-~
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" At that moment, evi e an intrinsic part of his being.

escape it.® Just like the Tree of Knowledge, man was now a

XY

He now had a Yetzer HaRa,—an Evil Urge—that was part of
his psyche, and no matter what he would do, he-could not

mixture of good and evil, and he would have to spend all lus

days fighting this evil and attempting to overcome it.. .
Man'’s very essence now became filled with ﬁm&mnns. 2

His life became full of conflict and its resulting frustrations,

making a Frfect society all but impossible. Man’s spiritual
nature and animal nature became two opposites, in constant

conflict, caysing mental anguish and imperfection.

L9 | :

But how does man purify himself and remove himself from

2

uncleanness is a result of Adam’
) n impertection was a result of this
sin. If man would have remained in his elevated state in the
Garden of Eden, nothing would exist that could cause un-
cleanness. , T
This explains why a person who has been defiled by some-
thing unclean was not allowed to enter the grounds of the
Holy Temple. The Temple represents a miniature Garden of
Eden. When Adam sinned, he was driven is Ga
Therefore,_anything associated with this sin prevents him
from entering the miniature Garden of Eden that is the Tem-
_ may not enter the Temple grounds under the severest of
penalties, 2t . o :

o.. Ultimately,

this state of uncleanness? How does he disassogjate himself . 32 we can now go back to our original question. The story of

from man'’s fallen state and reassociate himself with Eden?

This purification is primarily through water, -through im-

mersion in the Mikvah. Water is the primary connecﬁon that

we have wj n of Eden. "" ..

The Talmud tells us that all the wat‘é‘r’ in the world ulti- -

mately has its root in the river that emerged from Eden.*Ina
sense, this river is the spiritual source of all water. Even
though a person cannot re-enter the Garden of Eden xtse.lf.
whenever he associates himself with these rivers—or with

any other water,~he is re-establishing his link with Eden.

B PRI :
Another manifestation of man'’s fallen state is the basic
conflict between man and the world around him. Unlike
other species whose food is a natural part of their environ-
ment, man must toil and work in order to eat. Thus, after
man sinned, God told him (Genesis 3:19), “by the sweat of
your brow, you shall eat bread.”
In many respects, metal man’,
nature.4? Therefore, this too is a basic manifestation of man’s

lack of harmony with nature. Rather than being a sign_of
man’s perfection, civilization is something that was necessi-
tated by man’s lack of natural harmony with nature. His use
of meta utensils is therefore also a sign of his expulsion from
Eden.
Because of man’s fallen nature, he must eat his bread
hrough “the sweat of his brow.” He cannot use his intellec-
tual faculties to elevate himself spiritually, but is compelled to
use his mind to procure the most basic animal necessities of
life. This is particularly evident when man makes use of metal
utensils in order to eat and satisfy his animal appetites.

S In essence then, just as Niddah represents humanity’s
¢ within if jucti :

basic conflict withi §S, man’s use
of metal utensils for eating als fli i

=t (1 L) LA
intellect with respect to another of his natural functions,

namely, eating. The Torah therefore states that metal vessels

must be (Numbers 31:23), “purged with water for a Niddah.”

Mfﬂwumkmﬂﬂmhmw
thiangh their associati i wat iden, just like a
Niddah i to her sexuality. Like a
Niddah, such vessels must be immersed in the Mikvah.4®

- zemains. The concept of Mikvah is very closely associate

Eden is interrupted with a description of the *River that ran
out of the Garden of Eden.” In‘the beginning of this section,

- we questioned the: significance of this river. By now, the
reason for the river is apparent. The Torah tells us that God .

planted a Garden, and in it, the Tree of Knowledge of G
and Evil. Wi possibility was created that mar

The account of this river is therefore not an extraneous fact

that merely interrupts the story. Rather, it is an important; .
‘statement regarding man’s condition in the world outside of - ‘

Eden. n has been a link

with this link.

3

The context in whch the law of immersion of vessels is

- derived is also very pertinent. The law was declared in the
- context of .

¢ ‘ hat Israe ~which had its beginnings
In sexual misconduct between the ewsand i at
ultimately resulted in idolatry. The very fact that man could

,be tempted into a form of idolatry through sex, indicates that

Sex1s , ifficult to control, and therefore
sign of his impe ion. The fact that it can also lead man

to wage war and kill, is another sign of his imperfection ax:\d
inability to live in harmony. The premeditated nature of the
battle on the part of the Moabites also underscored the differ-

~ ence between Jew and non-Jew, again a result of man’s fall.
at man is not in a per- |
fected state, and that Israel must maintain eternal vigilance if

This entire episode demon:

it is ever to return to it.49

35-The spoi] that the Israelites brought back from this battle

were metal eating utensils—"gold, silver, copper, iron, tin,
and lead.” That they were obtaind through h. i

indicati ! ta re they could

beused, they too, had to he re-elevated through the Mikvah.

and killing underscored the fact that these. u_t‘ensils were also
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