Bells and Pomegranates

2 They made the Me'il of the Eiphod,
the work of a weaver, entirely of turquoise
wool; Zits head-opening folded over
within it, like the opening of a suit of
armor; a border for its opening all around,
it may not be torn. ** They made on the
hem of the Me'l pomegranates of
turquoise wool, and purple wool, and
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“AND IT [the m’eel]] SHALL BE ON AHARON FOR OFFICIATING;
AND ITS SOUND SHALL BE HEARD WHEN HE GOES INTO THE
SANCTUARY BEFORE THE LORD, AND WHEN HE COMES OUT,

scarlet wool, twisted. 2> They made bells
of pure gold, and they put the bells among
the pomegranates on the hem of the Me'il,
all around, arong the pomegranates, % A
bell and a pomegranate,‘ a bell and a
Pomegranate on the hem of the Me'il all
around, in order to minister, as HASHEM
had commanded Moses,
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The m’cel, one of the eight*garments of the High Priest, was dec-
orated with bells. Whenever the High Priest would enter the Bais
Hamikdosh, his prestnce would be announced by the jingling of the

bells on his garment. Rabbi Yochanan learned from this the practice -

of always knocking on the door of his house before entering. This is
one of the seven directives that Rabbi Akiva gave to his son Rabbi
Yehoshua, “Don’t enter your own house suddenly (that is, without
knocking) ; all the more so, the house of your neighbor.” (Psoechim
112a, and Rashbam)

THAT HE DIE NOT.” (Shmos 28:35)
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o On the other l.mnd, the Torah cannot have a proper, central place in
ves, cannot be rightly understood and observed, unless we have an innate
sense of dere.ch ereiz, a fundamental recognition of decency and good be-
havior. For }nstance, the author of Hovoth hal’vavoth writes that for the
g:op:r wor:f;:p of the Almighty we must have a sense of gratitude toward a
Wiitlﬁa ;;tor. We must be able to recognize when someone has treated us
i dness, and be.ready to “return the favor,” gratefully and graciously.

0 We can appreciate the overabundant goodness of the Creator that
surrounds_us,.and in gratitude “accept the yoke of the kingdom of Heaven.”
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]:6. .‘]; ”n ‘:v.:_.r — According to the word of HasHem, It would

ave been improper for Moses to enter the Levite tents to
count the suckling infants. He waited outside, therefore.
wh_lle the Divine Presence preceded him, and ;a Heavenly
voice proclaimed how many babies were in the tent (Rashi).
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!4 HASHEM spoke to Moses in the Wilderness of Sinai, saying, '> “Count the sons of Le
L

according to their fathers' household, according to their families, every male from one mg

RUIQf

age and up shall you count them.” '8 Moses counted them according to the word of HASHEM, a5

he had been commanded.
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“And you shall make holy garments for vf;iur brother, Aha-
ron, and they shgll be for honor and for beauty” (Sh'mos
28:2). The garb of Aharon and his sons was to be tailored in
such a way that it would lend both honor and beauty to its
wearers. In this commandment honor and beauty appear to

Jbe valued so highly that the Torah declares them to be essen-

tial ingredients of the solemn rites of the Divine service in

the Beis HaMikdash. -
At first blush it appears that nothing could be more alien
o the spirit of the Torah than the duo of honor and beauty.
Is not the pursuance of honor a factor conducive to man’s
.min? Do our Sages not say,
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“Jealousy, desire, and honor take a person from the world”
(Avos 4:21)? The ethics of Judaism require humility, a contrite
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heart, whereas honor implies viewing oneself as being espe-
cially important. When the Torah wishes to praise Moshe,
who was endowed with supreme wisdom, ideal leadership -
capabilities, and many other qualities, it praises him for one
trait: “nNTND 29 YY WK DIRD 00 Tan WY nwn winm”— “And
the man Moshe was exceedingly humble among all other
men on the face of the earth” (Remidbar 12:3).

i However, in emphasizing that the garments of the ko-
hanim were to feature these two qualities, honor and beauty,
the Torah teaches us that these two, in fact, do have a place
in our lives. Honor is a destructive force if it stems from
selfishness and if it tends to negate one’s granting honor and
recognition to other people. Pursuance of special honor for
oneself to the exclusion of honoring others is synonymous
with vanity. However, honoring all people on account of the
image of God inhering within them is as essential to one’s
spiritual personality_as oxygen is to_one’s lungs. “Who is

honorable?Gne who honors all beings” (Avos 4:1). This type

~g-of honor stems from the concept that every human being is

so potentially unique as to be irreplaceable. Honor of this_
kind is indispensable to a life of dignity. It is extremely im-"
portant in the relationship of parents and children and it is
absolutely essential in the correlation of husband and wife.
Mutual respect is the cement which holds a marriage to-

~ gether and injects it with stability.
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How beautiful is Rashi’s account in the name of the midrash
on the verse “And He made the laver of brass, and the base
thereof of brass, from the mirrors of the serving wo-
men . . ."—The ddughters of Israel had in their possession
mirrors into which they looked when they adorned themselves
- - - But Moses was displeased with them for they were
~made for the Evil Inclination, So the Holy One Blessed Be
"He said 1o him: ‘Accept, for these are more beloved by Me
than_everything else . . . Moses did not understand how
the_very mirror that the women used to employ while they

-ornamented themselves for their husbands and while they
gained pleasure from their own beauty could be properly
incorporated in the laver adjacent to the altar where a Jew
brings his sacrifice of atonement and on which he recites
confession with a broken_heart. How can the beauty of the
mirrors harmonize with the sensation of blackness with
which the road to the altar is bound? However, the Sovereign
of the Universe said: “Accept, Moses!” mg__,wggpg_g_mi i
knows she is beautiful, who was able in Egypt, in the bitter
and dark exile, to comfort and strengthen her husband and
{0 raise a generation thirsty for redemption, that same woman,
when she shall transgress, will recite her confession with
_hot tears and with more grief and regret than another person, _
This woman will remember what she suffered in Egypt
“tabat ba-tapu’'ah* and the guilt feeling will be increasingly
impressed upon her conscience. '

i

Noise is the mark of resistance., Consider the sounds emit-
ted by a log fire, a pile of burning straw, and an oil lamp. In
each case, matter is succumbing to the energy locked
within it. The log offers the most resistance, voicing its re-
luctance to part with its outer form with a noisy crackle and
<udden explosions. The straw, not quite as physical as the

log, protests with a whispering sizzle. And the oil in the
lamp, the finest substance of the three, burns silently, freely
yielding to the essence within. o

" Thus, Elijah the Prophet experienced Ge.d’s immanence
as "a small still voice.™In his refined self, the material of the
body did not resist the spirituality_of the soul.' Thus, he
perceived the divine reality not in a norm-shattering storm,
.but in the same tranquil manner in which a_person is aware
of the life within him.

_And yet, Aaron the Kohen Gudol (High Priest), the epit-
ome of refinement and spirituality, is commanded to wear a
robe with bells sewn onto its hem, so that “its_sound shall
be heard when he enters into the Holy before G-d.” For the
Kohen Gadol represents the entirety of Israel in_his service
of the Almighty, including those for whom connection to
G-d is still a noisy struggle—the struggle to transcend their
external, earth-bound selves and bring to light their true,

inner identity.
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A sage was once asked: “How come you are accepted as the
undisputed leader of the people of your generation?”” He replied: "' have

never met any person in whom [ did not detect some quality in which

he was superior to me. If he was wiser than I, I suspected that he might
also be “}_ﬁqre God fearing. If he was less wise, I considered that on the )
E;}Jqd‘g{rﬂnent he will be held less accountable than I — for my
transgressions were committed with full knowledge, while his were
committed in error, If he was older, I would reason that the merits which
he already acquired must exceed mine. If he was younger, [ calculated
that his sins were fewer than mine ... If the man was richer, then
perhaps his wealth has enabled him to surpass me in serving God. If he
was poorer, [ would consider him to be contrite and of a humbler spirit
than I Thus, I honored all men and humbled myself before them”
(Chovos Halevovos, Shaar HaKeniah, ch. 10).
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So the bells on the hem of the Kohen Gadol's robe are an
indispensable part of his divine service. “Its sound shall be
heard when he enters into the holy before G-d,” commands
the Torah, "lest he die.” Were he to disclaim the lowly “hem”
of the nation he represents, he would be violating the very

essence of his mission. Were his service of the Almighty not

.to embody the struggles of his imperfect brethren, it would
_have no place in G-d’s inner sanctum.

9

The debate addresses the question of how to interpret
the word b’tocham, which translates- either as “between
them” or, in a._more literal rendering, “within them.” Does
the Torah command to "make upon its hem pomegran-
ates... and bells of gold between them” or to fix the “bells of

gold within them"? '

Rashi, in his commentary on the verse, maintains that the
bells were “between them... between each two pomegranates
a bell was attached and hanging on the hem of the robe.”

Nechmanides _disagrees.. “I._don't_know why the master

[Rashi]_made the bells separate, a bell between two pome-
granates,” he writes. “According to this, the pomegranates
served no function. And if they were there fgr beauty, then
why wete they madeas hollow pomegranates? They should
‘have been made as golden apples.... Rather, [the bells] were
li'c_(a_r;l-i;-iéifbin them, for the pomegranates were hollow—like
small;ﬁﬁiriropened pomegranates—and the bells were con-
tained within them....” . ..

RES)
Beith the apple and the pomegranate are representative of the
Jewish people. The Torah likens Israel to an”“apple” (“Like an

apple among the trees of the wood, so is my bélevecl"J) as well

as to a “pomegranate” (“Your lips are like a thread of scarlet,
and your mouth is comely; your temple is like a piece of
pomegranate within your locks™).




21 But while the apple repre-
sents Israel in a virtuous state,” the pomegranate refers to the

Talmud, the verse "your temple is like a piece of pomegranate”
comes to say that “even the empty ones amongst you are full

LR

+_The pomegranate is a highly "compartmentalized” fruit

)

Each of its hundreds of seeds is wrapped in its own sack of
flesh and is separated from its. feﬂmebLa:t_oltng;gm
brane. In the same way, it is possible for a person to do
good decds—many good deeds—and yet, they: remain fso.

of good deeds as a pomegranate [is full of seeds].” (Raka, the
Hebrew word used by the verse for “temple” is related to the
_word reik,
dered “the empty ones amongst you.”)
A+ The pomegranate is more than a model of something
that contains many particulars. On a deeper level, this
“metaphor also addresses the paradox of how an_individual

deeds as a pomegranate.”

~% Thus, Nachmanides sees the pomegranate-encased bells
on Aaron’s hem as a preliminary phase of one’s divine serv-
ice, rather than as the service itself.” Beauty, however, is to
be found in the apple-perfection of the menorah—seven
lamps of pure olive-oil, representing the soul's silent, tran-
quil flame. If the pomegranates on the priestly robe were
for beauty, argues Nachmanides, they would not be pome-
granates, but apples. These hollow fruits are purely func-
tional, a preparatory stage in the soul's quest for perfection
.and union witb her source in G-d.
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I f you were to make a list of_alllthf_:_ things you did today, it might

ook like this: You woke up, exercised, showered, ate breakfast,
made a phone (;ll, read the newspaper, checked the weather fore-
cast, got dressed, went to work, had pleasant moments with some
colleagues and unpleasant ones with others, took a lunch break, had
some productive meetings and some unproductive ones, went home,
ate dinner, did a little paperwork, talked with your family, read a
magazine, and went to sleep. Along the way, you had hundreds of
trivial encounters and perhaps one or two meaningful ones.

Your life is made up of countless such bits and pieces. One day's

worth may naot seem like much, but add up the pieces day after day,

of fragments, with no connecting thread. What is wrong with that?
~ffHuman beings naturally abhor fragmentation,; it rattles our peace of
mind, creating untold tension and anxiety. What's worse, these triv-
ial activities are bound to overwhelm the very few truly significant
events in our lives. Over time, the fragments pile up and begin to
_ggffocatq_—):'our soul. While your inner self craves focus, purpose, and
direction, any stray experiences disturb its steady course. Is it any
wonder that after forty or fifty years of slogging through such dis-
iointed days, we wake up and suddenly wonder, "W'hat have T done

with my life?”

,?\1— Obviously, it is impossible to eliminate your basic daily needs—
you have to €at and sleep and make a living. So_the Qg_l‘%_gption is
to find a thread that unites all'your daily activities and sews all the

This thread is the mission that G-d has as_l-_c_gs_@_yc__:gfgiq!ﬁjl_:_tg_‘
refine yourself and every aspect of your life, from your intellect and
“emotions all the way down to,the most mundane activities. Such
focus has a twofold result: Everything in your life becomes united
toward one end, eliminating the fragmentation; and even the small-
ot actawt) beccr\.r:;.:es‘ infused with real meaning, since everything you

do has a G-dly purpose.

‘empty.” Thus “your temple” is homiletically ren-

lated acts, with little or no effect on his nature and charac-
ter. So unlike the “apple,” whose deliciousness is from core «
to skin, the “pomegranate” contains many virtues, but they
do not become him. He may be full of good deeds, yet he
remains morally and spiritually hollow., '

=P 'This explains the connection between the pomegranates
and the bells on the hem of the priestly robe. As explained
abov.e, the noisy bells represent the imperfect individual
.who_ Is striving to transcend his deficient state, Although he
is still a spiritual pauper, he refuses to act like one—hence
the noisy friction that characterizes his life.

A
According to Rashi, however, the beauty of Israel lies

alﬁsﬁo_ i_pﬂi_tshgggm_granates. In fact, in a certain sense, the
struggle of the imperfect soul s even fiore beautiful-than
the serene perfection of her more virtuous fellow. For the
perfectly righteous individual “s."é'i*;ég_ém—ﬁcrby being what he
is, while every positive deed of the “empty ones amongst
you" is an act of sacrifice and self-transcendence. So even
before a person attains perfection—even if his entire life is
spent in the quest for perfection—the clamor of his efforts

A8

-This is the key to time management-_to see the

_ value of every
.moment. Not only will this_ =

) make you treat' each moment_more
_preciously, but you will be_more_patient_with_yourself and. with
_others, recognizing that there are millions of momen“"  the |
to any worthwhile achievement.
You cannot add more minutes to the day,

each one to the fullest. How do you do this By totally investin
.yourself in the one activity you are engagcduih at ény morﬁ-e.nf“
lignoring everything __th;;t_._gé‘rgg___bgfgrg_‘_{t‘ and thatn‘-}:hcor;t:aa;;t{
And how can you achieve such concené::;.t};;;ﬁy r;gc;g;z-}ng that.
_everything you do is important to G-d, and is one_;r?trha_l-grit;cueqofﬁl_
larger picture of your life. . :

ts on the path

but you can utilize

a8
" Many of us have learned to look at cach step—at each day in
our life—as ap_almost inconsequential side trip that is disconnected
from any larger journey. But’the secret to any journey is to fix your
cye on the, destination and to keep traveling steadily toward it.
Veering off, even for a short while, is at best %1 logdﬁlme, at worst,
we get confused and find it difficult to return on course. .
Lo %{ Remember that in the journey of ii_fc,ﬁy&?_f;a—&éﬁgthe vehicle
_but your soul is the compass. By following |ts vo!ce, you_remain
focused on your destination, and each step—each day—brings you
_closer. How you live today determines how you will live tomorrow.
The very next thing you do, no matter .ilc;\«;r'é'-r‘ﬁéﬁh,_\;i'l—luactermine
the rest of your day and, ultimately, the rest of your life.

It is never too late to start living your life meaningfully.
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