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%9 On the 15th of the seventh month, when you harvest the land’s grain,
you shall celebrate a festival to God for seven days. The first day shall be a day
of rest, and the eighth day shall bea day of rest.

# On the first day, you must take for yourself a fruit of the citron tree” an
unopened palm frond,” myrtle branches;” and willows {that grow near] the
brook? You shall rejoice before God for seven days. *' During these seven
days each year, you shall celebrate to God. Itis an eternal law for all genera-
tions that you celebrate [this festival] in the seventh month.

'-9 4z During [these] seven days you must live in thatched huts® Everyone
included in Israel* must live in such thatched huts. ** This is so that future
generations will know that [ had the Israelites live in huts* when I brought
them out of Egypt. 1 am God your Lord.
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) . There are two schools of thought in the Talmud as to the
meaning of the word “sukkot,” *‘tabernacles.” It could mean either
actual “booths” or “‘huts”_or else God’s ““Clonds of Glary.” Ibn Ezra
defines ““tabernacles” as meaning “‘booths.” Like many other mitzvot
which are observed in commemoration of the Exodus, the sukkot com-
memorate the tabernacles in which the children of Israel lived when they
left Egypt. Why, since Israel left Egypt in the spring, is_the_festival
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We can gain access to the spiritual world only through
the mask of the physical. . The world of nature hides the
spiritual; it does this by appearing to. be self-sufficient,
running reliably along the same track with reassuring
predictability. The difference between nature and miracle is
that the miraculous breaks the expected pattern.

Intrinsically, however, a miracle is no more wonderful
than the natural — there is an allusion to this at the splitting
of the sea: when the Jewish people had | crossed over, Moshe
was commanded to stretch out his §f5ff over t the sea to brmé

the waters back to their original natural position. The
question Wh]Ch presents itself is: why was an act necessary
for this? To split the sea an act was necessary because that
was miraculous; nature had to be set aside. But surely, as

soon as the Jewish people were safe and the e need for the
miracle was_over, nature should have re- asserted Itse[f
aytomahcally_ - there Is a principle that the world resists
miracles as much as possible (for reasons which should
become clear as we study this subject further) The
departure from normality Trequires a special act, but why_
does return to normality do so too? The answer is that nature
is miraculous no less than its rarest exceptions. For the sea to
_mamfesf: in the way tha_t we are used to seeing it is no less
the express wish a 1festahon of the Creator r than_the
once-in-history splitting of that sea. The only difference is

that we are used to the one and the other is unexpected.
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a3 ) — And the father of Iscah. Iscah was Sarah. She
was called Iscah [from the word nav, meaning to see, gaze|
because she could see the future by holy inspiration, and
because everyone gazed at her beauty. Also, Iscah denotes
m>'py, aristocracy, as does her name Sarai, which means my
princess (Rashi).
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We are lulled into insensitivity by the routine of
nature; we take for granted that with which we are familiar.
The Hebrew word for nature is teva, the root of which means

“to drown”; if the world of natural cause and effect is not
carefully and perceptively studied for its clues to depth h, it
_drowns awareness of the spiritual. But the word teva is also
the root of matbe’s, meaning a coin which has an embossed
image stamped on its surface: the world is a stamped-out
image of a higher reality. If one studies the world with the

knowledge that it accurately reflects its source, one can
perceive the features of that source surely and con515tentl]>\
_The choice is entirely the observer’s ~ one can look at the

i world with the tired eyes of hablt and see only the

rnechamcal, only that which drowns th,"?.,. spirit; or one can

look with e€yes of wonder and see the image of a higher

teality.
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30. The fire of “Gehinam is actually the burning shame and agony that the naked soul

experiences because of its sins; Ramban, Torath HaAdam. Shear HaGamul 77a;
Tkckarim 4:33; Nishmath Chaim 1:13.
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XXII[.-;Humblfng oneself with all one’s heart and lowe
onself: One who recognizes his Creator knows how aba:
lowly, and fallen in worth is one who_transgresses His WOrci_s.

it is said; “‘One who is vile, desplsed in his own eyes . (Psalms.

having come 1o him, concluded, “*The sacrifices of God are a
broken spirit; a broken and contrite heart, O God, Thou wilt

not despisc"' (Psalms 51 : 19). *'A broken spirit” connotes a hum-_
ble spirit. We learn from this that humility is one of the princi

of repentance, for this parncular psalm is a founciauon for the
. principles of repentance. Through humility one finds favor with
God, as it is said, “But on this one will I look, even on him that

is poor and of a contrite spirit”” (Isaiah 66:2); and it is said in

1 )(,-J»“" | 3‘ ’.'L

1. A Song of Ascents of Solomon.

If Adonoy will not build a house,

then in vain have its builders toiled upen it;
il Adonoy will not preserve the ciry,

in vain does the waichman keep vigil.

2. It is in vain

that you rise early, sit up late,

you who eat the bread of toil;

but He will surely give [sustenance]

to His loved ones

to those who banish sleep from themselves.
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What “good counsel” is contained in God's “Sukkah of
peace”? A sukkah is essentially a temporary residence. It
_vividly reminds us that the whole of this world is nothing
but a temporary abode. All material pleasure and st
are transient and our dreams of estabhshmg ourselves in an
unassailable posmon in this world are nothing but fantasy.

Everyone knows this intellectually. Even the non-Jewish
_world, on occasion, reminds itself that “you can't take it with
you,” and “what you are is more important than what you

have.” Maybe this is why God chooses the mitzvah of sukkah
with which to test the gentiles when Mashiah comes (Avodah
Zarah 2b, based on Zecharyah 14:16). But the meaning of sukkah
is in their minds only and not in their hearts. As soon as _
they experiénce difficulty in keeping the mitzvah, “each one
kicks over his sukkah and departs.” The inner spark, which
enables the Jew to rejoice in a mitzvah in spite of difficulties,

is missing,.
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‘people covet e

A

The “Sukkah of Peace” which we ask God to spread over us is
connected with the “Clouds of Glory” which protected us in
our desert wanderings and which the sukkot of the Festival also
symbolize (Sukkah 11b). These protective clouds were granted
in the merit of Aharon, who loved peace and pursued peace
(Avot 1:12). They also demonstrate the constant presence of
God in our midst (Bemidbar 14:14).

All these symbols flow together. Sukkah deflates the impor-

tance of material affluence and so-called economic security in

this world. This is the “sukkah principle.” So long as people

_iJg—nore_ this and make material success the be-all and end-all of

existence, there can be no peace in the world. In such a society

1 other’s possessions, and the very fact that
one person has something makes the other feel that he has
less. The same applies to nations on the world scale.

The sukkah principle, if internalized, turns people towards

spiritual goals. When the members of a society strive together

“for the things of the spirit, the success of one benefits all, envy

and hatred are banished and peace reigns supreme. This is

“Why Aharon the High Priest, the man of the spirit, is also

the man of peace. The Clouds of Glory which indicate God’s
presence have the power to form a Tabernacle of Peace over
all Israel, and eventually over all mankind.
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We can apply this idea to illuminate another difficulty. At
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the same time that prophecy ended, the Men of the Great
Assembly composed the brachos, the blessings which we utter
still. They composed a blessing for almost every event

imaginable, every food we taste. Why were formal brachos,

blessings, not needed before that time? How did centuries of
Jews live prior to that pé_lli-oé:vl':'ﬂwut a siddur (prayer book)?
But understanding blessings correctly in the light of our
principle helps: one of the functions of a bracha is to identify in
our consciousness the source of that bounty, that privilege, that
food of which we are about to partake. Before we eat we sa;y, as
itwere, “Hashem, You are the source of this apple” (“Baruch ata
— Blessed are You” really means “You are the source of this

Dblessing”, as the Nefesh Hachaim explains).

2§ When prophecy existed, the world was alive with the glow

of prophecy. It is an error to think that the world was as it is
now except that a few gifted individuals could predict the
future; individuals who had prophecy could exist only in a
world which had that energy ﬂowing‘l into it; in those
generations the world was incandescent with revelation

_relative to the present. Every object in such ;worldsp;ke its /5?_

_message, it was a d’var Hashem; the dialogue between the world
and the Jewish people was alive. Today an apple looks like an

) EEEle; then it glowed as a word of Hashem! One did not need to

identify the source in the way which one must now, it was much_
more readily apparent. Today the darkness is so thick, the
materialism so oppressive that one must idenﬁfy Hashemasthe

source of each object and so we must make brachos on’

gvetyﬂ?ing!
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